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DaruMshayat, Bangalore City. 


Object —Spreading of Islamic teackings and publication of 
pamphlets in English, Kanruida and Urdu I-angna^fes 
and distributing the same free of cost to non-Muslims. 

Work done :—In the short period of about a year of the 
existence of this Institution about .50,000 copies of the 
Life of the Holy Prophet Muhammad (May peace be 
on him) in Kanarese have been distributed free of cost, 
Lectures by famous Muslim Ulemas and Divines were 
arranged for the benefit of the public. 

Aim :—To translate and publish the Holy Quran in Kannada. 
(Translation work has been taken on hand and about half 
of it is done). 


He is the true servant of God who comes forward to 
finance the undertaking. God will rew^ard him and Prophet 
Muhammad will embrace him in his merciful arms on the day 
of requital 

May Pe^ce Blessings of God be with the readers. 




A. J. KHALEEL, B.A., B.L., 
(Advocate), 

Secreiary. 


Note ; —Literature on Islam in Kanarese an<i: English 
Languages will be sent to non»Muslims on receipt of 
Two Annas Stamps to cover postage. 



FOREWORD 


With \ery great pleasure 1 have read the Maulvi 
Muhammad Ali s exceliemt epitome of Islamic leaching, and 
I am miicii impressed by t.he ability be has shown in condens¬ 
ing, within the space of a few pages, all the essentials of our 
religion : the simplicity and sincerity of the work cannot but 
commend it to all those who are earnestly searching for the 
trutlc I'here is a distinct need of such a concise exposition 
of [slam, for notwithstanding the march of education and 
intelligent reasoning on rciigious subjects, there still remains 
in this country a lamentable amount of ignorance respecting 
the i'dusiim religion. 

To a gieat extent this is due to the niisrepresentations 
vof those who leaily know, but wilfully mislead the Western 
rnirid respecting our laith. Some ot the fallacies resulting 
from this unworthy practice; of misrepresentation are that 
Muslims vorship Aluhanimad, that polygamy is a part of the 
Islamic religion, and that women have no soi-ls. Only the 
otlicr da\' I ^leard a conversation between two apiparently 
well edu^'aied persons concerning thf'. Turks, and the present 
vvai , and one (d. them said quite natmally : ‘ Veil, ahat can 

yam expect of who worship M^diarnniad ‘ ” vmaxing 

and increJible as -t may xeem, 1 am certain that a grreat many 
respectable and 1.1 ether respC’-'ts fairly’’ educated people in 
Engiandi real!} !'eiieve that rve worship Muhammad, are 
contpelled to ha ce a great manv wive>. aird th.at oar -vaa rien 
folk ha\’e no souls and carmot enter into Paoarlise 1 AH these 
liTais are iitrerl}’ mistakeii. W e worshij') Allah, ;>e <)ne and 
only (loci. Thee only do we worship and of Thee abaie dc 
we fte^g fr>r assisbrnce/’ is parr, of the Muslim prayer^ arc! we 
make no distinction between the Prophets selected by the 
Ahnighty in various stages of the world's history, Tliere is 
but one Goa, and Muliarnmad is the Prophet, the last Prophet 
•of God. Polygamy was rampant throuerhout Arabia before 
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the advent of Muhammad, who merely regulated and placed 
restrictions on the number of wives a man might have. He 
also entirely put a stop to female infanticide as practised in 
Arabia before his time. At the present time, very few Mus¬ 
lims have more than one wife, and vromen’s position in the 
Muslim world is far better than it is in Christian countries. 

I hope that steps may be taken to have this little work 
widely distributed, as I feel sure that a persual of its pages 
will bring enlightenment and comfort to those who may, as 
yet be unaware of the true Spirit of Islam, aiid may stiii 
labouring under the delusions brought about either by want 
of correct information or by listening to those who should 
know better than to falsely represent a sister religion. 


Headley* 



ISLAM 


The Religion of Humanity ,—Islam is the name by 
which the religion preached by the Holy Prophet Mvihammad, 
w'ho*appeared in Arabia about thirteen hundred years ago, is 
known, and it is the last of the great religions of the world. 
This religion is commonly known in the West as Muham¬ 
madanism, a name adopted in imitation of such names as 
Christianity and Buddhism, but it is quite unknown to the 
Muslims themselves. According to the Quran, the sacred Book 
of Islam, the Religion of Islam is as wide in its conception 
as humanity itself. It did not originate from the preaching of 
the Holy Prophet Muhammad, but it was as well the religion 
of the prophets that went before him. Islam was the religion 
of Adam, Noalg Abraham, Moses and Jesus : it was in fact, 
the religion of every Prophet of God who appeared in any 
part of the world. Nay, Islam is the religion of every human 
child that is born, according to the Holy Prophet, who, to 
be accurate, is not the originator, but latest exponent of that 
Divine system. And, according to tne Quran, Islam is the 
natural religion of man : “ The nature made by Allah m which 
He has maiie all men—that is the right religion (30-29). 
i\nd since, according to the Quran, prophets were raised 
among different nations in different Ages, and the religion of 
every prophet was. in its pristine purity, no othei than Islam, 
the scope of this religion, in the true sense of the w^d, ex¬ 
tends as far back, and is as wide, as liumanity itself, the 
fundamental principles always remaining the same, the acci¬ 
dents changing with the changing needs of humanity. The 
latest phase of Islam is that which made its appearance in the 
world with the advent of the Holy Prophet Muhammad, may 
f>eace and the blessings of God be upon him! 

Significance of the Name ,—The name Islam was not 
inyented, as in the case of other religions, by those who 
prpfessed it. This name is, on the other hand, expressly 
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given to this religion in the Holy Quran. It says: “ I 

have chosen for you, Islam as a religion ” (5: 5). And in 
another place: ‘‘ Verily the religion with Allah is Islam.” 

It is, moreover, a significant name; in fact, the word Islam 
indicates the very essence of the religious system know’^n 
by that name. Its primary significance is the “ makiriig of 
peace,” and the idea of peace” is the dominant idea in 
Islam. A Muslim, according to the Holy Quran, is he w'ho 
has made his peace with God and man, with the Creator as 
well as His creatures. Peace with God implies complete 
submission to His will Who is the source of all purity and 
goodness, and peace with man imx>lies the doing of good to 
fellow-man ; and both these ideas are briefly but beautifully 
■expressed in (2:106), which says: “Yea, he who submits 
himself entirely to Allah, and he is the doer of good (to others), 
these shall have no fear nor shall they grieve.” That and 
that only is salvation according to the Holy Quran. And as 
the Muslim is in perfect peace, he enjoys peace of mind and 
contentment (16: 105). “Peace” is the greeting of 
Muslim to another, and “ Peace ” shall also be the greeting 
of those in Paradise. And their greeting therein shall be 
peace” (10 : lO). Nay: in the Paradise which Islam depictiB, 
no w^ord shall be heard except “ Peace, Peace ” as the Holy 
Quran says: “ They shall hear therein no vain words n^r 
sinful disc:ourse but they shall hear only the wrords “ Peace; 
Peace ” (56 : 26). The “ Author, of peace and safety ” is 
also a name of God mentioned in the Holy Quran (59 : 231, 
and the goal to which Islam leads is the ‘ Abode of Peace/’ 
as is said in (10 : 25): “ And Allah invites to the abode of 
peace. 'Peace is, therefore, the essence of Islam, being the 
root from which it springs and the fruit which it yields, and 
Islam is thus pre-eminently the “ Religion of Peace.” 

The Distinctive Characteristic of Islam. — The great 
characteristic of Islam is timt it requires its followers to 
believe that all the great religions of the world that prevailed 
before it were revealed by God ; and thus Islam laid down thu 
basis of peace and harmony among the religidns 0f fbe 



3 


According to the Holy Quran, all religions have Divine 
revelation as the common basis from which they start. The 
great Mission of Islam was not, however, to preach this truth 
only, which, on account of the isolation from each other of the 
different nations of the earth, had not been preached before, 
but also to correct the errors which had found their way into 
various religions, to shift truth from error, to preach the truths 
which had not been preached before on account of the special 
circumstances of society or the early stage of its development 
and most important of all, to gather together in one book, the 
truths which were contained in any Divine revelation granted 
to any people for the guidance of man, and, last of all, to 
meet all the spiritual and moral requirements of an ever- 
advancing humanity. Accordingly the Holy Quran is spoken 
of as : “ pure pages wherein are (all the) right books ” (98: 2). 
And as a natural sequence it is declared : “ This day have I 

made perfect for you your religion, and completed upon you 
my blessings, and chosen for you Islam as religion (5: 3). 
Islam thus requires us to believe in all truth revealed to any 
prophet of any nation, and to hold in the highest esteem and 
veneration all the prophets of all the nations. This broad¬ 
minded doctrine of the Holy Prophet Muhammad forms one 
of the most signal charcicteristics of the faith of Islam. 

An Historical Religion .— 1 have said enough on the 
position of Islam arrong the religions of the world and the 
position of the Hoi.y Quran among the sacred Scriptures of the 
human race, hut I wish to notice one more peculiarity of 
Islam by way of introduc/tion. Islam is beyond all doubt an 
historical religion, and its holy founder an historical personage, 
it is a fact which even the hostile critic of Islam has to admit. 
Every event of the Holy Prophet’s life can be read in the light of 
history, and the Holy Quran, which is the source of all the 
$!piritualy moral and social laws of Islam, is, as has been 
truly remarked by Bosvvorth Smith, “ a book absolutely 
unique in its preservation......on the substantial authenticity 

of which no one has ever been able to cast a serious doubt.” 
Even M-uir admits that there is probably in the world no 
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Other work which has remained twelve centuries with so pure 
a text,” and adds with Von Hammer that “ we hold the 
Quran to be as surely Muhammad’s word as the Muhanjrna- 
dans hold it to be the Word of God.” Having a book of 
Divine revelation so safely preserved through v^enturies to 
guide him for his spiritual and moral welfare,, and. rhe 
example of such a great and noble Prophet whose varied 
experiences in life furnish the Pest rules of conduct in all the 
different phases of human life, a Muslim is sure that he has 
not rejected any truth which was ever revealed by God to any 
nation, and that he has not set at naught any good man. A 
Muslim thus not only believes in the truth of all Divme 
revelations and accepts the sacred leaders of all people, but 
also follows all the lasting and permanent truths contained in 
them, and imitates all good men in all the good that is to l>e 
found in their lives. 

The Fundamental Principles of Islam.—The main 
principles of Islam are given in the very beginning of the 
Holy Quran, which opens with the words : This book, there 

IS no doubt in it, is a guidance for those who are careful of 
their duties—those who believe in the unseen and kept Up 
prayer and spend out of what We have given them, and 
those w^ho believe in w’hat has been revealed to thee and what 
was revealed before thee, and of the hereafter they are slue.” 
These verses point out the essential principles which must be 
accepted by those who w^ould follow the Holy Quran. Heie 
we have three main points of belief and two main points of 
practice, or three theoretical and two practical ordmances. 
Before I take up these points separately, I think it necessary 
to point out, as is indicated in these verses, that in Islam 
mere belief counts for nothing if not carried into practice. 
‘‘ Those who believe and do good ” is the ever recurring 
description of the righteous as given in the Quran. Right 
belief is the good seed which can only grew into a good 
if it receives nourishment from the soil in which it is placed. 
That nourishment is given by good deeds. ‘ Anoiher point 
necessary to be borne in mind in connection with 
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principles of belief and practice mentioned in the verses 
quoted above is that they are, in one form or other universally 
accepted by the human race. The five principles as already 
indicated are: (l) a belief in God, the Great Unseen, (2) 
Divine revelation and (3) in the life to come; and on the 
practical side, (4) prayer to God which is the source from which 
springs the love of God, and (5) charity in its broadest sense, 
indicating respectively the performance of our duties to God 
and man. Now, these five principles as the principles of 
belief and action are recognized by all nations of the earth 
and these are the common principles on which all religions 
are based. In fact, these five fundamentah principles of the 
holy religion of Islam are imprinted on human nature. Below 
I take them separately as detailed in the Holy Quran. 

Conception of God in Islam ,—Of the three fundamental 
principles of belief, the first is a belief in God. The belief in 
a power higher than man can be traced back to the remotest 
antiquity, to the earliest tune to which history can take us, 
but different people in different ages and different countries 
have had different conceptions of the Divine Being. Islam in 
the first place preaches a God, Who is above all tribal deities 
and national gods. The God of Islam is not the God of a 
particular nation, so that He should confine His blessings to 
it alone, but He is described m the opening words of the Holy 
Quran to be the ‘‘Lord of the world^s,” and thus, while 
igiving the highest conception cf the Divine Being, it also 
'enlarges the ciiTie of the brotherhood of man so as to include 
all nations of the earth, thereby wideixing the outlook and 
synipathies of man. Among the numerous sublime attributes 
of the Divipe Being to which the Holy Quran gives expres¬ 
sion, the attribute of mercy occupies the highest place. 
It is with the names Ar-Rahman and A r•Rahim that every 
chapter of the Holy Book opens. Beneficent and Merciful 
convey to the English reader of Holy Quran only a very 
imperfect idea of the deep and all-encompassing love and 
mercy of God as indicated by the words Ar-Rahtmtn and 
Ar-Rahim “ My Mercy comprehends all (conceivable) 
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things/’ says the Holy Quran (7: 156). Hence the Messenger 
who preached this conception of the Divine Being is rightly 
called in the Holy Quran “ a mercy to all the worlds 
(21:107). Again, God is the Author of all that exists. A 
denial of His power of creation would have given a death¬ 
blow to the very loftiness and sublimity of the conception of 
the Divine Being. Here is but one description of His attri¬ 
butes : “ He is Allah besides Whom there is none who should be 
served, the Knower of the unseen and the seen ; He is the 
Beneficent, the Merciful. He is Allah besides Whom there is^ 
no God, the King, the Holy, the Author of Peace, the Granter 
of Security, Guardian over all, the Mighty, Restorer of every 
loss, the Possessor of every greatness; high is Allah above 
what they set up with him. He is Allah, the Creator, the 
Maker,* the Fashioner. Plis are the most excellent and 
beautiful attributes (that man can imagine): everything that 
exist in the heavens and the earth declares His glory and His. 
perfection, and He is the Mighty, the Wise ” (59: 27 —’24), 
He is God, the All-Hearing, the All-Seeing the Deliverer from 
every affliction, the Generous, the Gracious, the Forgiving, 
the Near-at-hand Who loves good and hates evil, Who will 
take account of all human actions. Therf^ is a very large 
number of other attributes of the Divine Being which give a 
loftiness to the conception of God in the Quran not met with 
in any other revealed book. 

The Unity of God ,—Unity of God is the one great theme 
of the Holy Quran. The laws of nature which we find 
working in the universe, man’s own nature, and the teachings 
of the prophets of yore are again and again appealed to us 
giving clear indication of the Unity of the Maker. Consider 
the creation of the innumerable heavenly bodies; are they not 
with their apparent diversities, all subject lo one and tlm 
same law ? Think over what you see in the earth itself, 
organic and inorganic worlds, the plant and animal life, the 


• The original word for Maker is Bari which sigBifies especially, 
the Marker of souls, as distinct from the Creator of matter 
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solid earth, the seas and the rivers, the great mountains: is 
there not unity in all this diversity ? Ponder over your own 
nature, how your very colours and tongues differ from one 
anotner, yet in spite of all these differences ; are you not but 
a single people ? Look at the constant change which every- 
thing in this universe is undergoing, the making and unmaking,, 
the creation and re-creation of all things, the course of which 
does not stop for a single instant; is there not a uniform law 
discernible in this ? If, in fact, you clearly observe uniformity 
in diversity in nature : do 5/011 not see therein a clear sign of the 
Unity of the Maker ? Then look to the incontestable evidence 
of human nature, how even when believing in the plurality 
of gods, it recognizes a unity in the very plurality, and thus 
bears testimony to the oneness of God. Again turn over the 
pages of the sacred scriptures of all religions, search out the 
teachings of the great spiritual guides of all nations ; they 
will all testify to the oneness of the Divine Being. In short,, 
the laws of nature, the nature of man, and the testimony 
of the rignteous men of all ages, all declare witli one v^oice 
the Unity of God, and this is the cardinal doctrine of the 
spiritual teachings of the faith of Islam. 

Divine Revelation .—The second fundamental principle- 
of faith in the Islamic religion is belief in the Divine revela¬ 
tion, not only a belief in the truth of the revelated Word of 
God as found in the Holy Quran, but a belief in the truth of 
Divine revelation in all ages and to all nations of the earth. 
Divine revelation is the basis of all revealed religions, but 
the principle is accepted subject to various limitations. Some 
religions consider revelation to have been granted to mankind 
only once; others look upon it as limited to a particular 
people; while others still close the door of revelation after a 
certain time. With the advent of Islam we find the same 
breadth of view introduced into the conception of Divine 
revelation as in the conception of the Divine Being. The 
Holy Quran recognizes no limit of any kind to Divine revel- 
fiction, neither in respect of time nor in respect of the nation¬ 
ality of individual to whom it may be granted. It regards all 
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people as having at one time or other received Divine reveh 
ation, and it announces the door of it to be open now or in 
the future in the same manner as it was open in the past.* 
Without the assistance of revelation from God no people: 
oould have ever attained to communion with God, and hence 
it was necessary that Almighty God, W'’ho, being the Lord 
of the whole world, siipplied all men with their physical 
necessities, should have also brought to them His spiritual 
blessings. In this case, too, Islam, while sharing with other 
faiths the belief in the fact of Divine revelation refuses to 
acknowledge the existence of any limitation as regards time 
or place. 

There is also another aspect of the Islamic belief in 
Divine revelation in which it differs from some other religions 
of the world. It refuses to acknowledge the incarnation 
of the Divine Being. That the highest aim of religion is 
communion with God is a fact universally recognized. Ac¬ 
cording to the Holy Quran, this communion is not attained 
by God assuming a human shape in the sense of incarnation^ 
but by man rising gradually towards God by spiritual pro- 
g^ress and the purification of his life from all sensual desines 
and low motives. The perfect one who reveals the face pf 
God to the world is not the Divine Being in human form, but 
the human being whose person has become a manifestation of 
the Divine attributes by his own personality having been 
consumed in the fire of the love of God. His examples sti'vm 
as an incentive and is a model for others to follow. He 
shows by his example how a mere movtal can attain to com¬ 
munion with God. Hence the broad principle of Islam that 
no one is precluded from attaining communion with God apd 
from being fed from the source of Divine revelation, and that 
any one can attain it by following the right way. 


* The tact that the Holy Quran speaks of the Holy Vxofhittt 
Muhammad as the last Prophet is not iiicoftsistem with tbh view, iot 
the granting of revelation to non-prophets is expressly 
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Life after Death--"Beliei in a future life, in one form 
or another, is also common to all religions of the world, 
.and it is the third fundamental article of a Muslim’s faith. 
The Mystery of the life after death has, however, nowhere 
been solved so clearly as in Islam. The idea of a life after 
death was so obscure till as late as the appearance of the 
Jewish religion that not only is there not much of it found 
in the Old Testament, but an important Jewish sect actually 
denied any such state of existence. This was, however, due 
to the fact that much light was not thrown upon it in earlier 
revelation. The belief in transmigration was also due to the 
undeveloped mind of man mistaking spiritual realities for 
physical facts. In Islam the idea reached its perfection, as 
did other important fundamental principles of religion. Be¬ 
lief in a future life implies the accountability of man in another 
life for actions done in this. The belief is no doubt a most 
valuable basis for the moral elevation of the world if properly 
understood. The following points are particularly laid stress 
on by the Holy Quran. 

Life after Death is only a Continuation of the Life 
beloxcK —The gulf that is generally interposed between this 
life and the life after death is the great obstacle in the solu¬ 
tion of the mystery of the hereafter. Islam makes that gulf 
disappear altogether ; it makes the next life as only a con¬ 
tinuation of the present life. On this point, the Holy Quran 
is explicit. It says: “ We have (in this very life} bound the 
•>conseuuences of a man’s deeds about bis neck, and (these 
hidden consequences). We will bring to light on the day of 
resurrection in the form of a book wide open ” (17: 14), 
And again it says : He who is blind in this life shall also be 
blind in the next life—nay he shall be straying farther off 
from the path ” (17 ; 74). And elsewhere we have : ‘ O soul 

:at rest! return to thy lord, He being pleased with thee and 
thou being pleased with Him ; so enter among My servants 
enter into My paradise ” (79: 27). The first of these 
three verses makes it clear that the great facts which shall be 
Sbrought to light on the day of resurrection shall not be 
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anything new, but only a manifestation of what is hidden from? 
the physical eye here. The life after death is, therefore, not 
a new life, but only a continuation of this life, bringing its 
hidden realities to light. The other two quotations show that 
a hellish and a heavenly life both begin in this world. The 
blindness of the next life is hell, but according to the verse 
quoted only those who are blind here shall be blind hereafter,, 
thus making it clear that the spiritual blindness of this life 
is the real hell, and from here it is carried along to the next 
life. Similarly it is the soul that has found perfect peace 
and rest that is made to enter into paradise at death, thus 
showing that the paradise of the next life is only a continua¬ 
tion of the peace and rest which a man enjoys spiritually in 
this life. Thus it is clear that, according to the Holy Quran, 
the next life is a continuation of this, and death is not an 
interruption but a connecting link, a door that opens upon 
the hidden realities of this life. 

State after death is an Image of the Spiritual State in 
this life ,—With Islam the most significant truth with regard 
to the next life has been brought to light. In the Christian 
teaching the corporal and the spiritual are melted together,, 
the weeping and wailing and gnashing of the teeth and the 
quenchless fire as the punishment of the wicked are spoken 
of in the same breath with the kingdom of heaven, the 
treasure in heaven and the life eternal as the reward of the 
righteous, but there is no clear indication as to the sources 
of the one or the other. The Holy Quran, on the other hand, 
makes it clear that the state after death is a complete repre¬ 
sentation, a full and dear image of our spiritual state nt 
this life. Here the good or bad conditions of the deeds or 
beliefs of a man are latent within Jairn, and their poison or 
panacea casts its influence upon him only secretly, but in the 
life to come they shall become manifest and clear as daylight. 
The shape which our deeds and their consequences assume, 
in this very life is not visible to the eye of man in this life,, 
but in the next life it will be unrolled and laid open befomr 
him in all its clearness. The pleasures and pams ot the 



11 


life, therefore, though spiritual in reality will not be hidden 
from the ordinary eye as spiritual facts are in this life. It 
is for this reason that while on the one hand the blessings 
of the next life are mentioned by physical names as an 
evidence of their clear representation to the eye, they are on 
the other band spoken of as things which “ The eye has not 
seen, nor has the ear heard, nor has it entered into the heart 
of man to conceive of them'*. This description of the bles¬ 
sings of the next life is really an explanation given by the 
Hoh^ Prophet himself of the verse of the Quran which says: 

No soul knows the blessings and joys which have been kept 
secret for it” (32:17). 


The following verse of the Holy Quran, which may 
ordinarily be misunderstood, is far from describing the 
heavenly blessings as being identical with the things of this 
world. It runs thus : “ Bear glad tidings” to those who believe 
and do good that they shall have gardens in which rivers flow. 
As often as they are made to taste of the fruits there¬ 
of, they shall say ; “ These are the fruits w'hich we were made 
to taste formerly; and they sha'l be given the like of it” 
(2:23). Now^ the fruits which the righteous are made to 
,speak of as having tasted in this life could r40t possibly be 
the fruits of trees or the things of life. The verse, in fact, 
tells us that those w^ho believe and do good works prepare 
.a paradise with their own hands for themselves, with their 
good deeds for fruits. It is of the fruits of this garden that 
they are spiritually made to taste here, and of the same, only 
in a more palpable form, shall they eat in the next life. To 
the same effect we may quote another verse of the Holy 
Quran: “ On that day thou shall see the faithful men and 
the faithful women, their light running before them and on 
their right hands ” (57 : 12). This verse shows that the light 
of faith by which the righteous men and women were guided 
in this life, and which could here be seen only with the 
^jpiritual eye, shall be clearly seen going before the believers 
the day of murrection. 



As in the case of the blessings of paradise, the punish¬ 
ment of hell is also an image of the spiritual tortures of this 
life. Hell is vSaid to be a place where one shall neither live 
nor die (20: 76). I should be remembered in this connec¬ 
tion that the Quran describes those who walk in error and 
wickedness as dead and lifeless, while the good, it calls living. 
The secret of this is that the means of the life of those who- 
are ignorant of God being simply eating and drinking and 
the satisfaction of physical desires, are entirely cut off at 
their death. Of spiritual food they have no share, and, there¬ 
fore, while devoid of true life, they shall be raised again to 
taste of the evil consequences of their evil deeds. 

Next Life is a Life of Unlirnited Progress .—The third 
point of importance which throws light on the mystery of the 
life after death is that man is destined to make infinite 
progress in that life. Underl\ ing this is the principle that 
the development of man’s faculties as it takes place in this 
life, however unlimited, is not sealed by finality ; but a much 
wider vista of the realms to be traversed opens out after 
death. Those who have wasted their opportunity in this life 
shall, under the inevitable law which makes every man taste 
of what he has done, be subjected to a course of treatment of 
the spiritual diseases which they have brought about with 
their own hands, and when the effect of the poison which has 
vitiated their system has been nullified, and they are fit 
to start on the onward journey to the great goal, they shall 
no more be in hell. This is the reason that the punishment 
of hell according to the Holy Quran is not everlasting. It 
is meant to clean a man of the dross which is a binderance m 
his spiritual progress, and when that object has been effected, 
its need' vanishes. Nor is paradise a place to enjoy the 
blessings only of one’s previous good deeds, but it is the 
starting-point of the development of the faculties of man. 
Those in paradise shaii not be idle, but they shall be can- 
tin ually exerting themselves to reach the higher s^es* It; 
is for this reason that they are taught to pray even theri^to 
their Lord, “O our Lord! make perfect for us our light ** 
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(67 : 8). This unceasing desire for perfection shows clearly 
that progress in paradise sha)! be endless. For when they 
shall have attained one excellence they shall see a higher 
stage of excellence, and considering that to which- th^y shall 
have attained as imperfect, shall desire the attainment of 
the higher excellence. This ceaseless desire for perfection 
shows that they shall be endlessly attaining to higher and 
higher planes. 

Belief in Angels and its Significance .—I have now 
briefly indicated the three fundamental principles of a 
Muslim’s faith, but I may further add that belief in the 
unseen also includes a belief in those agencies which we 
call angels. This belief, though common to many religions,, 
is hot as widely accepted as the three principles explained 
above, and therefore a fev/ remarks relating to the truth 
underlying this belief will not be out of place here. In the 
physical world we And it as an established law that we stand 
in need of external agents, notwithstanding the faculties and 
powers within us. The eye has been given to us to see 
things, and it does see them, but not without the help of 
external light. The ear receives the sound, but independ¬ 
ently of the agency of air it cannot serve that purpose. Man,, 
therefore, essentially stands in need of something besides 
what is within him, and as in the physical, so also in the 
spiritual world. Just as our physical faculties are not by 
themselves sufficient to enable us to attain any object in the 
physical w^orld without the assistance of other agents, so our 
own spiritual powers cannot by themselves lead us to do 
good or evil deeds, but here, too, intermediaries which have 
an existence independent of our internal spiritual powers are 
necessary to enable us to do good or evil deeds. In other 
words, there are two attractions placed in the nature of man : 
the attraction to good or to rise up to higher spheres of 
virtue, and the attraction to evil, or to stoop down to a kind 
of low, bestial life ; but to bring these attractions into opera¬ 
tion external agencies are needed, as they are needed in the 
ease of tlie physical power of man. The external agency 
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which brings the attraction to good into work is called 
angel, and that which assists in the working of the attraction 
to evil is called the devil. If we respond to, to the attraction 
for good we are following the Holy Spirit, and if we respond 
to the attraction for evil we are following Satan. The real 
significance of belief in angels is, therefore, that we should 
follow the inviter to good or the attraction for good which is 
placed within us. 

Significance of Belief .—The above remarks explain not 
only the significance of a Muslim’s belief in angels, bvit also 
the meaning underlying the very word '' belief,” Belief 
according to Islam is not only a conviction of the truth of 
a given proposition, but it is essentially the acceptance of a 
proposition as a basis for action, As already shown, the 
proposition of the existence of the devils is as true as that 
of the existence of the angels ; but while belief in angels is 
again and again mentioned as p?,rt of a Muslnti’s faith, 
nowhere are we required to believe in the devils. Both facts 
are equally true, and the Holy Quran speaks on numerous 
occasions of the misleadings and insinuations of the devjls^ 
but while it requires a belief in the angels, it d<x^S not 
require a belief in the devils. If belief in angels were oniy 
an equivalent to an admission of their existence, a belief in 
devils was an equal necessity. But it is not so. The reason 
is that whereas man is required to accept and follow the call 
of the inviter to good, he is required not to follow the call 
of the inviter to evil, and, therefore, as the former give^ a 
basis for action which the latter does not, we believe in the 
angels but not in the devils. On the other band, the Holy 
Quran requires a disbelief in the devils : ‘ Therefore, he who 

disbelieves in the devils and believes in Allah, has surely Laid 
hold on the firmest handle ” (2: 267). It would thus be seefi. 
that the principles of belief enumerated above given m 
the Holy Quran are really principles, each of which serves 
as a basis for action, and no other belief is known to 

Principles of Actionr-^^ext Vft take the 
of the faith of Islam. As I have already in 
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I lactions are as essentially a component part of religion as 
Ibelief. In this respect Islam occupies a middle position 
between religions which have ignored the practicaJ side 
altogether and those which bind their followers to a very 
minute ritual. It sees the necessity of developing the 
[ faculties of man giving general directions, and then leaves 
[ ample scope for the individual to exercise his judiciousness. 

' vVithout a strong practical character any religion is likely 
to pass into mere idealism, and it will cease to exercise 
influence on the practical life of man. The precepts of Islam, 
which inculcate duties towards God and duties towards 
man are based on that deep knowledge of the human nature 
which cannot be possessed but by the Author of the nature. 
They cover the whole range of the different grades of the 
development of man, and are thus wonderfully adapted to 
the requirements of different peopiles. In the Holy Quran 
are found guiding rules for the ordinary man of the world as 
W'eil as the philosopher, and for coirununities in the lowest 
grade of civilization as well as the most highly civilized nations 
of the world. Practicality is the keynote of its precepts, and 
“thus the same universality which marks its principles of faith 
is met in its practical ordinances, suiting as they do the 
r 61:511 irernents of all ages and nations. 

Prayer ,—The verses of the Holy Quran which I have 
<|uoted above form, as I have already said, the nucleus of 
tile teachings of Islam. Taken in the broadest sense, the 
two principles of action mentioned in these verses stand for 
the fulfument of man’s duties towards God and riis duties 
towards man. Prayer to God is the essence of man’s duties 
towards God. Prayer is an outpouring of the heart’s senti¬ 
ments, a devout supplication to God, and a reverential ex* 
;pression of the soul’s sincerest desires before its Maker, 

I In Islam, the idea of prayer, like all other religious ideas, 
■finds its highest development. Prayer, accordiog to the 
I Holy Quran, is the true means of that purification of the 
;heart w’hich is the only way to communion with <3od. The 
Quran says, '‘ Rehearse that v/hich has been revealed 
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to thee of the Book and be constant at prayer, for prayer 
restrains from that which is evil and blamable, and the glori¬ 
fying of Allah is surely a great thing” (29: 45). Islam,, 
therefore, enjoins prayer as means of the moral elevation 
of man. Prayer degenerating into mere ritual, into a lifeless 
and vapid ceremony gone through with insincerity of hearty 
is not the prayer enjoined by Islam, Such x>rayer is ex¬ 
pressly denounced: ‘‘Woe to the praying ones who are 
careless in their prayers, and who make only a show ” 
(107: 4-6). 

Fasting .—Fasting is also enjoined by the Holy Quran 
as a means to the purification of the soul. Fasting, however, 
does not mean abstaining from food only, but from every 
kind of evil. In fact, abstention from food is only a step 
to make a man realize that if he can, in obedience to God, 
abstain from that which is otherwise lawful, hovv much 
more necessary is it that he should abstain from the evili 
ways which are forbidden by God! That moral elevation 
is the object of this institution is clearly stated in the Holy 
Quran, which says : “ Fasting has been enjoined u^xju you 

......that you may learn to guard vourselves against evil ’*’ 

(2: 183). 

Pilgrimage .—The pilgrimage to Mecca represents the 
last stage in spiritual advancement. It represents the stage 
in which all the lower connections of man are entirely cut 
off, and, completely surrendering himself to Divine will, be 
sacrifices all his interests for His sake. The true lover finds^ 
his highest satisfaction ID sacrificing his very heart and soul 
for the. beloved one’s sake, and the circuit round the house 
of God is an emblem of external manifestation of it. The 
pilgrim shows by the external act of making a circuit round 
the Kaba that fire of Divine love has been kindled within 
his heart, and like the true lover he makes circuits round the 
house of his beloved one. He showS) m fact, that he 
given up his own will and completely surrendered it ip that 
of his beloved Master, and that he has sacrificed all his 
interests for His sake. 
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It will thus be seen that all these Islamic precepts are 
only meant for the moral elevation of man. Islam does not 
lay down any institution which may be said to be a meaning¬ 
less worship of God; the aim and object of all the precepts it 
gives is the purification of the heart, so that thus purified 
man may enjoy communion with the Holy One Who is the 
Fountain head of ah purity. 

Man's Duties to Man .—The second branch of the 
Islamic precepts relates to man's duties towards man, but it 
should be borne in mind that both kinds of precepts are very 
closely interrelated. The moral elevation of man is the grand 
theme of the Holy Quran and the chief object which Islam 
has in view throughout; and all its precepts are only meant 
to raise humanity step by step to the highest moral elevation 
to which man can attain. “ The person who violates his 
brother’s right is not a believer in the Unity of God” is a 
teaching which deserves to be written in letters of gold. 

The Brotherhood of Islam .—In the first place, Islam 
abolishes all invidious class distinctions. Surely the noblest 
among you in the sight of Allah is he, who is the most righ¬ 
teous of you ” sounds the death-knell of all superiority or 
infenority based on rigid cast and social distinctions. Mankind 
iS but one family according to the Holy Qur.an which says: 

men ! We have created you all of a raale and female and 
made y ou tribes and famihes that you may know each other; 
surely the noblest among you in the sight of Allah is 
he, who IS the most careful of his duties” (49:13). Islam 
thus lays down the basis of a vast brotherhood m which all 
men and women, to whatever tribe or nation or caste they 
may belong and whatever be their profession or rank in 
society, the wealthy and the poor, have equal rights, and in 
which no one can trample upon the rights of his brother. In 
this brotherhood all members should treat each other as 
members of the same family. The slave is to clothed with 
the clothing and fed with the food of his master, and he is not 
to be treated as a low or vile person. Your wives,” says the 



18 


Holy Quran, “ have rights against you as you have rights 
against them ” (2 : 229). No one is to be deprived of any 
right on the score of his caste or profession or sex. And this 
great brotherhood did not remain a brotherho(^)d in theory, but 
became an actual living force by the noble example of the 
Holy Prophet and his worthy successors and companions. 
The strict rule of brotherhood is laid down in the following 
words of the Holy P^rophet: “No one of you is a oeliever in 
God until he loves for his brother what he loves for himself.” 

Respect for Authority .—But while thus establishing 
equality of rights, Islam teaches the highest respect for 
authority. The home is the real nursery in which the moral 
training of man begins, and therefore, the Holy Quran lays 
the greatest stress upon obedience to parents. Here is one of 
the passage of the Holy Quran: “And your Lord has 
commanded that you shall not serve others than Him, and 
that to your parents you shall do good; if either or both of 
them reach old age with you, say not to them so niucb as 
* ugh ’ nor chide them, and address to them generous words.. 
And lower to them the wing of humanity out of compassion, 
and say, ‘ O Lord, have compassion on them a.s they brought 
me up when I was little” (17 : 23>24). It is elsewhere said, 
that they should be disobeyed only if they compel one to 
serve others than God. This high reverence for parents is 
the basis from which springs up the high moral of respect 
for all authority. And thus the Holy Quran piaiiily says: 

Obey God and the Apostle and those in authority from 
among you ” (4 : 62). By those in authority aie meant not 
only the actual rulers of a community, but all those who are 
in any way. entrusted with authority. It has been remarked 
by the Holy Prophet: “ Every one of you is a ruler, and every 
one of you shall be questioned about those among whom he 
is in authority.” According to a tradition of the Holy 
Prophet, even if a Negro slave is placed in authority, he must 
be obeyed. But when an authority requires obedience against 
the Quran and the Stinnah, it is not to be obeyed. As tb# 
parents are to be disobeyed when they compel one to 
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others than God, so an authority must be disobeyed when its 
orders conriict with the Quran and the Sunnah. The first 
Khalifa Abu Bakr laid down a rule at the time of his suc¬ 
cession which must be written in letters of gold: If I go 
aright, help me, but if I err, correct me, “ Obey me,** con¬ 
tinued he, so long as I obey God and his Apostle, but when 
I disobey God and his Apostle, I am not to he obeyed,"' “One 
of the most meritorious deeds," observed the Holy Prophet, 
“ is to address a word of remonstrance to a tyrannical ruler." 

Charity ,—Equality of rights and the highest respect for 
authority are thus the basic principles of Muslim society, 
and I cannot here enter into the vast details of the super¬ 
structure raised on this foundation. But I should note one 
more peculiarity of the brotherhood of Islam. Every religion 
of the world has preached charity and the giving of alms, 
but it is in Islam only that it has been made obligatoiy and 
binding upon all those who accept the Muslim faiih. Here 
we have a brotherhood into which the rich man cannot enter 
unless and until he is willing to give a part of his possessions 
for the support of the poorer members of the brotherhood. 
There is no doubt that the rich man is not here confronted 
with the insuperable difficulty of the ideal test of the camel 
passing through the eye of the needle, but be is subjected to 
a practical test which not only makes him stand on the same 
footing with bis poorest brother, but also requires him to 
pay a tax—a tax w hich is levied on the rich for the benefit of 
the poor. Every one who possesses property above a certain 
limit is required to set apart a stated portion thereof. The 
portion so set apart should be collected by the Muslim State 
or the Imam, and the objects to which it must be devoted 
are enumerated in the follovving verse: “ The a'ims are only 

for the pioor, and the needy, and the officials appomted over 
them* and those whose hearts are made to incime to truthi 
and the ransoming of captives and those in debt, and in the 
way of Allah, and the wayfarer” (9:60). The words u^ay of 
include every charitable purpose. Besides tbi contri- 
blitions, the payment of which has thus been made obligatory 
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by the Holy Quran, and made as compulsory as the saying 
of prayers, general charity is inculcated very forcibly 
throughout the Holy Book. Freeing the slaves and feeding 
the poor are again and again described to be deeds of the 
highest virtue. For instance, the Holy Quran says: What 

shall make thee know what the great steep is ? It is to free 
the captive, or feed in time of famine an orphan who is a 
kin, or a poor man who lies in the dust(90: 12^14). 

Scope of Moral Teachings .—The Holy Quran tvas not 
meant for one people or one age, and accordingly the scope 
of its moral teachings is as wide as humanity itself. It is a 
Book which offers guidance to all men in all conditions of 
life, to the ignoranc, savage as well as to the wise philosopher, 
to the man of business as well as to the recluse, to the rich 
as well as to the poor. Accordingly, while giving varied 
rules of life, it appeals to the individual to follow the best 
rules which are applicable to the circumstances under which 
he lives. If it contains directions on the one hand which are 
calculated to raise men in the lowest grades of civilb.ati<m 
and teach them the crude manners of society, it also 
furnishes rules of guidance to men in the highest stages of 
moral and spiritual progress. High ideal, moral teachings are 
no doubt necessary to the progress of man, but only those 
who can realize those ideals will be able to benefit by them. 
But to this class do not belong the vast masses, in any nation 
or community, however high may be its standard of civili^ 
nation. Hence the Quran contains rules of guidance of all 
the stages through which man has to pass in the onward 
march from the condition of the savage to that of the highly 
spiritual man. They cover all the branches of human activity 
and require the development of all the faculties of man. 
Islam requires the display of every quality that has been 
placed in man, and makes only one limitation— viz.^ that it 
should be displayed on the proper occasion. It requires a 
man to show meekness as well as courage, but each an iH 
proper occasion. It teaches forgiveness, but'at the 
time it requires that when the imture of an offence reqluren 



punishment, punishment proportionate to the crime must be 
administered. It says, Forgive when you see that forgiveness 
would he conducive to good. Again, it teaches men to display 
high morals under the most adverse circumstances, to be 
honest even when honesty is likely to lead one into com¬ 
plications, to speak truth even when one’s truthful statement 
is against those nearest and dearest to one, to show sympathy 
even at the-sacrifice of one’s own interest, to be patient under 
the hardest afflictions, to be good even to those who have 
done evil. At the same time it teaches the middle path; it 
teache.s men to exercise the noble qualities which have been 
placed in their nature by God while transacting their own 
affairs. It does not inculcate severance from one’s worldly 
connections; it requires men to be chaste, but not by castra¬ 
tion , it requires them to serve God, but not as monks; it 
enjoins them to spend their wealth, but not in such a manner 
as to sit down “ blamed and straightened in means it teaches 
them to be submissive, hut not by losing self-respect; it 
exhorts tliem to forgive, but not in such a manner as to 
embolden culprits; it allows them to exercise all their rights, 
but not so as to violate others; and, last of all, it requires 
them to preach their own religion, but not by abusing others. 
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it was in the year 571 of the Christian Era that the Holy 
Prophet Muhammad was born. At the time of his birth 
Arabia was steeped deep in the worst form of idolatry that has 
■ever prevailed in any country. The Kaba, the spiritual 
■centre of Arabia, was full of idols, and every household had, in 
addition, its own idols. Unhewn stones, trees and heaps of 
sand were also worshipped. And in spite of this vast and 
deep-rocted idolatry, the Arabs were as Bosworth Smith 
remarks, inatenaiistic. “ Eat and drink ” is, as he says, 
the epicurean tone of the majority of the poems that have 
come down to us.” There ’vas practically no faith in a life 
alter death, no feeling of responsibility for one’s actions. 
They, however, believed in demons, and diseases were attributed 
to the influence of evil spirits. Ignorance prevailed among 
the high as well as the low, so much so that the noblest of 
rnen could boast of his ignorance. There was no moral code 
and vice was rampant. The sexual relations were loose. 
Obscene poems and songs v/ere recited in public assemblies. 
There was no piinishnent for adultery, nor any moral sanction 
;against it. Prostitution had nothing dishonourable about it so 
that leading men could keep brothels. Women were in the 
most degraded position, worse even tlian in which thej^ were 
under the laws of Manu in Flindustan ” (Bosworth Smith). 
Woman was looked upon as mere chattel. Instead of having 
any right to inheritance of property, her owm person formed 
part of the inheritance, so that the heir was able to dispose 
off as he would, if he did not like to take her, were she his 
own step-mother, for a wife. There wa.s no settled govern- 
ment, no law, in the iandj and might was practically right. 
They belonged to one race and spoke one language, yet they 
the most diSanited people, and tribe made war on tribe! 
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and family on family, on the most trivial excuse. The^ 
strong among them trampled upon the rights of the weak,, 
and the weak could not get their wrongs redressed. The widow" 
and the orphan were quite helpless and the slaves were treated 
most cruelly. 

Among this people was born Muhammad, an orphan^ 
from his birth who lost even his mother when six years old. 
He came of the noblest family of the Quraish, yet like the 
rest of his countrymen he was not taught reading and writing. 
He may have tended sheep for sometime, and the noblest of 
the Arabs had no contempt for that occupation, but in his- 
youth he was chiefly occupied in trade. It was, however^ 
high morals that distinguished him from the first from all his 
compatriots. The Holy Quran, which according to Muslim 
as well as non-Muslim authorities contains the most trust¬ 
worthy account of the Prophet’s life, says plainly that he waa 
possessor of sublime morals (68 : 4). Leading generally a ■ 
reserved life, he had as his friends only those men whose . 
moral elevation was recognised by the Meccans. His truthful" ’ 
ness is borne testimony to in the clearest words (6; 33K- 
His bitterest opponents were challenged to point out 
one black spot in his character during the forty years 
that he had passed among them l>efore he received 
the Divine call (10: 16). It was in his youth that ;, 
on account of his pure and iinsoiled character and his- , 
love for truth and honesty he won the title of 
or the Faithful one, from his corripatriots. Living in a country 
in which idol-worship was the basis of everyday life of th# 
comnmnity> he hated idolatry from his childhood, and the 
Holy Quran is again our authority for the statement that he 
never bent his forehead before an idol (109: 4). Even smh 
a hostile Biographer as Sir William Muir bears testimony to 
the purity of his character in his youth : “ Our authorities ail 
agree in ascribing to the youth of Mahomet a modesty of " 
deportment and purity of manners rare among the Mecconi* 
And a^in: Endowed with a refined mind 
taste, reserved and meditative, he lived much within 
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and the ponderings of his heart no doubt supplied occupation 
for leisure hours spent b}' others of a lower stamp in rude 
sports and profligacy. The fair character and honourable 
bearings of the unobtrusive youth won the approbation of his 
fellow-citizens; and he received the title, by common consent, 
of Al-Amifiy the Faithful 

Though he lived in a city in which drinking orgies 
were only too common, 3 ^et never did a drop of wine touch 
his lips. Even Abu Bakr, his most intimate friend in his 
youth, never tasted wine. The society at Mecca found 
pleasure in gambling, yet never did he take part in any such 
pastime. He lived in a nation that was addicted to war as it 
was addicted to wipe, yet he had no liking for either. To 
(|uote Muir again, “ Though now nearly twenty years of age, 
he had not acquired the love of arms. ” Perforce he had 
to take part on one occasion in the famous sacrilegious war 
that continued for four years rbetween the Quraish and the 
I Havrazin, yet be did no more than gather up arrows that 
I came from the enemy and hand them over to bis uncles. He 
[ did not even take to trading for love of wealth but simply 
out of regard for his uncle Abu Talib whom he loved 
to help. Thus says Muir: “ Mahomet was never covetous of 
wealth, or at any period of his career energetic 'n the pursuit 
iOf riches for their own sake. If left to himrseif, he would 
probably have preferred the quiet and repose of his present 
life to the bustle and cares of a mercantile journey. He 
would not spontaneously have contemplared such ati expedi¬ 
tion. But when the proposal was made, his generous 
soul at ance felt the necessity of doing all that was possible to 
relieve his uncle and he cheerfully responded to the call, 

Above all, his earlier life was marked by that ra^e charac- 
(erfslic, rarest of all in Arabia at the time, love of the poor, 
the.orphan, the widow, the weak, the helpless and the slave* 
before he had affluence of means, he was one of the membdr^ 
who took the oath to ^tarul by the oppressed and formed 
Ihetiusefves into a league as champions of the injured. When 
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at twenty-five he married the wealthy Khadijah. He spent 
freely for the help of the poor. No slave came into the- 
household but was set free by him. He had acquired such a 
fame for the help of the poor that when after the Call, the 
Quraish demanded him of Abu Talib to put him to death, the 
old chief refused and praised him in a poem as the Sayyid 
(the chief) who “ protected the orphans and the widows 
Earlier than this when he received the Call and was diffident 
whether he would be able to achieve the grand object of 
reforming his countrymen, his wife Khadijah comforted him,, 
saying than God would not disgrace him because he bore the* 
burden of those who were weary and helped the poor and 
gave relief to those who wers in distress and honoured the 
guest and loved his kinsmen. 

To these great qualities was added his anxiety for a fallen 
humanity. The Quran refers to it repeatedly (9: 128; 18: 6; 
26:3; 35:8). As years went on, the gross idolatry of the 
Arabs and their evil ways pressed the more heavily on his 
heart, and he spent hours in solitude in the neighboaring* 
mountains. Still later, he repaired for days to a cave at the , 
foot of the mount Hira, and it was here thai the Divine Light 
shone on him in its full resplendence. At first, fearing 
whether he would be able to perform the great task, his 
anxiety soon gave place to absolute faith that truth woukl 
ultimately triumph and he set to work with a strength of wUl 
and an inflexibility of purpose which could not be shaken by 
the severest opposition of the whole of Arabia. His message 
was from the first for all, for the Arab idolaters as well as the 
Jews, th'e Christians and the Magi who came in contact with 
him. Nor was it limited to the town of Mecca, for Mecca 
was the centre to which men and women flocked in thousands 
every year from all parts of Arabia, and through this assem 
blage the Prophet’s message reached the most distant cornet*^ 
of Arabia* His wife Khadijah was the first to believe in him* 
and she was followed by others who were either hi|t mmi- 
intimate friends or knew him on account of close relationisbip 
to hirn. As Muir remarks, “ It is strongly ecafroboriitiYe d I 
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Mahomet’s sincerity thai the earliest converts to Islam were 
not only of upright character, but his own bosom friends and 
people of his household, who intimately acquainted with his 
private life, could not fail otherwise to have detected those 
discrepancies which more or less exist between the 
professions of the hypocritical deceiver abroad and his actions 
at home”. 

His first revelations laid stress on the great power 
and majesty of the Divine Being, and on the inevitability 
of the judgment. The Quraish mocked at first, treated 
him contemptuously and called him a mad man. In spite 
of this he went gaining adherents *hy twos and threes, 
until within four years the number reached forty and 
pexsedition grew bitter. At first the slaves were tortured ; 
men like Bikil, a negro by birth, who when made to lie 
on burning gravel under the Arabian midday sun would 
cry “One, One” to the bewdlderment of his peisecutors. 
Bui the fire of persecution once kindled could not be 
limited. Converts of high birth were made to suffer 
along with the poorer followers. The Prophet himself 
did not escape the cruelties of the persecutors. The 
Muslims could not gather together or say their prayers 
in a public place. Still he went on gaining new adherents, 
and his opponents became severer in their persecutions, 
so much so that some of the humbler converts were put to 
death in a most brutal maimer. The Prophet’s tender heart 
melted at the sight of this brutal treatment of innocent men 
and women, and caring little that he would left alone 
among exasperated opponents he advised the small band of 
his followers to betake themselves to a place of safety. 
Eleven men and women left Mecca in the fifth year, and 
migrated to Abyssinia. Thither they were followed by a 
deputation of their opponents that waited on the Ruler of 
Abyssinia for their extradition. The Muslim case was put by 
their leader before the king as follows:— 

** O kiug I we were an ignorant people, given to idolatry. 

We used to eat corpses even of animals that died a 
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natural death, and to do all sorts of disgraceful 
things. We did not make good our obligations to 
our relations, and ill-treated our neighbours. The 
strong among us would thrive at the expense of the 
weak, till at last God raised a Prophet for our 
reformation. His descent, his righteousness, his 
integrity and his virtue are well-known to us. He 
called us to the worship of God, and bade us to give 
up idolatry and stone-worship. He enjoined on us 
to tell the truth, to make good our trusts, to have 
regard for our kith and kin, and to do good to our 
neighbours. • He taught us to shun everything foul 
and to avoid bloodshed. He forbade all sorts of 
indecent things, telling lies and misappropriatirig 
orphans’ belongings. So we believed in him, 
followed him and acted up to his teachings. There¬ 
upon our people began to do us wrong, to subject 
us to tortures, thinking that we might abjure our 
faith and revert to idolatry. When however, their 
cruelties exceeded all bounds, we came to seek au 
asylum in your country”. 


The Negus was touched deeply by this statement and by 
a recitation from the Holy Quran and refused to deliver the 
Muslims to their enemies. More Muslims went to Abyssinia 
next year, until the total reached 101 excluding chiidren. 
The Quraish tried their utm.ost to check this tide of emigration 
but all in vain. They got however exasperated beyond ail 
measure at the Prophet and the little band of Muslirins that 
remained with him at Mecca. Not being able to pre^'^ail upon 
Abu Talib, the head of the Hashimites (the Prophet’s family), 
to make over the Prophet to them, and failing to tempi the 
Holy Prophet by offering him kingship, w^ealth and 
beauty, they at last entered into a league and shut up the 
Hashimites and the Muslims in a small quarter,. where they 
suffered the utmost privations for three long years, being 
allowed liberty of action only during the tMe of the 
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pilgrimage. These three years were years of the hardest 
suffering for the Muslims, and Islam itself made little 
progress during this time. 

Released at last from this imprisonment, the Pvophet 
though facing disappointment on all sides, had still as much 
faith ir. the triumph of the truth as ever. If Mecca was now 
quite deaf to his preaching he would turn to another place, 
lie went to Taif, another great city of Arabia. Here, 
however, he found the ground even harder than at Mecca. 
He was not allowed even to stay there after ten days, and as 
he walked back he was pelted with stones. Dripping with 
blood and not even allowed by his persecutors to take rest, he 
at last returned to Mecca, a sadder man than when he left it. 
But while man would not listen to him, yet would he open 
his heart to God Who was always ready to listen and he 
prayed to Him thus when coming back from Taif: 

‘‘ O My God! to Thee do I complain of the feebleness of 
my strength and of my lack of resourcefuiness and 
of my insignificance in the eyes of people. Thou 
art most Merciful of the merciful. Thou art the 
Lo?d of the weak. To whom will Thou entrust me, 
to an unsympathetic foe who would sullenly frown 
at me, or to a close friend to whom Thou hast 
given control over my affair ? Not in the least do I 
care for anything except that I may have Thy 
protection for me. In the light of Thy face do I 
seek shelter, in the light which illuimnes the heaven 
and dispels, all sorts of darkness, and which controls 
all affairs ni this world as well as in the hereafter. 
May it never be that I should incur Thy wrath or 
that Thou shouldst be displeased with me. There 
is no strength, nor power, but in Thee'\ 

He feels that no man lends his ear to his message, yet 
his faith in the goodness of God and in the ultimate triumph 
his cause is as unshaken as ever. To him God is all in all 
atid the opposition of the whole world is nothing. With 

,3 
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marvellous calmness he undergoes the severest hardships 
w hich he has to suffer for wwking for the good of these very 
people who take pleasure in inflicting on him the cruellets 
tortures. All these, he says, are insignificant so long as he 
enjoys the pleasure of God ! What a firm faith in God, what 
a cheerful resignation to His supreme will, what an unalloyed 
spiritual happiness ! 

Three years more passed aw^ay at Mecca amidst the 
most trying circumstances. In the meanwhile Islam took 
root in Medina and spread fast. As the thirteenth year 
of the call drew to a close, seventy-five Muslims (including 
two women) from Medina came to prerform a pilgri¬ 
mage and swore allegiance to the Prophet, that if he 
chose to go to Medina, tliey would defend him against his 
enemies, just as they defended their ow n children and rvives. 
Then it was that the Muslim exodus to Medina commenced. 
The Prophet chose to remain alone among an enemy that 
wiis growing more and more exasperated, and see his followers 
safe at the new centre. It shows the depth cf his love and 
concern for his followers. He w^as anxious more for their 
safety than his ow’n. Within two months, about 150 Muslims 
left Mecca and there remained only the Prophet with two of 
his closest friends. The psychological moment had now 
arrived for his enemies to deal the final blow\ Individual 
efforts had hitherto been made to make away with the Prophet 
but they had failed. If the final blow was not struck 
immediately now*, the Prophet might escape to Medina and 
get beyond their reach. A big conference of all the tribes 
v;as held and a final decision taken. A youth from each clan 
wsis to be selected and all these were to fall upon the Prophet 
at one and the same time, so that no particular clan should 
be held accountable for the murder. The Prophet’s house 
was besieged by these blood-thirsty youths as soon as it was 
dark, but undaunted and having his faith in Divine proieirticm, 
the Prophet passed through them unnoticed leaving Ah in hie 
bed. In the dark of the night with only one comfmnian ti# 
wended his way through the streets of Mecca to the hare mnd 
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rugged hills outside, arid a hiding place was ultimately 
found in a cave known as Saur. When morning appeared, 
the enemy saw the failure of their plan. The whole country 
round was scoured. One party reached right up to the 
mouth of the cave. Through a crevice, Abu Bakr saw the 
enemy at the mouth and giieved. “ Do not grieve, for God is 
with us ” said the Prophet. The more helpless he became, 
the stronger grew his faith in God. And surely some invisible, 
power saved him throughout his life every time that the 
enemy’s hand was on him. After three days the Prophet and 
his companion started for Medina. 

ft was not the Prophet alone who bote all the hard trials 
so willingly at Mecca for thirteen years. Those who accepted 
him bore also persecutions with the same willing heart. The 
new life to wliicli the Prophet had awakened them has drawn 
words of praise even from such a hostile writer as Sir 
Wiliiam Muir: 

“ The believers bore persecutions with a patient and 

tolerant spirit. One hundred men and women, 

rather than abjure their precious faith, had aban¬ 
doned home and sought refuge, till the storm should 
be overpast, in Abyssinian exile. And now again 
a still larger number, with the Prophet himself, 
were emigrating from their fondly-loved city with 
its sacred Temple, to them the holiest spot on earth, 
and fleeing to Medina. There, the same marvellous 
charm had within two or three years been preparing 
for them a brotherhood ready to defend the Prophet 
and his followers with their blood. Jewish truth 
hfid long sounded in the ears of the men of Medina; 
but it was not until they heard the spirit stirring 
strains of the A^rabian Prophet that they too awoke 
from their slumber, and sprang suddenly into a new 
and earnest life'*. 

We seeii that when the Muslims fled to Abyssinia 
^ Quraish tried ajl mea^s in their power to have tjiem 
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expelled from there. How could they see Islam prosper so 
near home at Medina and sit silent ? In the second year of 
the flight, they launched their first attack on Medina, but were 
met by the Holy Prophet at Badr, three days’ journey from 
Medina and ten days from Mecca. They v;ere about a 
thousand strong well-equipped warriors and the Muslims only 
about three hundred, yet they sufl'ered a crushing defeat, 
almost all the leaders being killed. Next year about the 
same time they came with a force of three thousand men. 
The number of the Muslims thrat could take field against 
them WHS only seven hundred. The field of battle was at the 
foot of the Mount Uhud, three miles north of Medina. The 
enemy suffered a reverse at first, but a number of the Muslim 
archers made a mistake in vacating a certain position which 
they had been strictly commanded not to leave on any 
account. The Muslim army was attacked from the rear and 
suffered a severe loss before it was able to rally round the 
Holy Prophet. The enemy left the field unpursued by the 
Muslims. Two years later, they came with a huge army 
determined to give a crushing blow to Islam at Medina. The 
Muslims found themselves unable to fight the^m in the open 
and dug a ditch round the city, the battle being thus known as 
■ the Battle of the Ditch. It is also known as the battle of the 
Allies on account of the Quraish coining along with all the 
allies that they could summon to their help. The lowest 
estimate of the invading army is 10,000 and the highest 
25,000. The siege continued tor about a month, when 
a severe midnight gale cast such terror into the heart of 
the enemy that it took to flight before the morning. After 
that the Quraish could not gather up courage to attack 
Medina. But all along they did their best to incite the 
other tribes, against whom the Prophet was corrtpelled 
to undertake expeditions now and then. 

Towards the close of the sixth year of the Flight, 
the Holy Prophet went to peform a pilgrimage with 
1,500 of his companions, but was not allowed to enter the 
sacred territory. A truce was here arranged fpr ten years. 
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but its terms were violated by the Meccans about two years 
later, and the Holy Prophet therefore marched on Mecca with 
an army of ten thousand. The Meccans were unable to meet 
this army and the Prophet made an announcement of a 
general amnesty to all who did not offer violence, and practi¬ 
cally a bloodless conquest of the city was accomplished. 

What treatment do you expect from me ? ” said the Holy 
Prophet addressing the people who now lay at his mercy but 
who when in power had left no stone unturned to blot out 
Islam and to crush the Muslims, who had expelled them from 
their homes and had not even allowed them to lead their lives 
in peace at a distant place* who had persecuted hundreds and 
shed innocent Muslim blood. But they knew the Al-Amin 
of old, they knew that he had a generous heart within his 
breast. “ Thou art a noble brother, the son of a nobler 
brother” was their unhesitating reply. But the treatment 
he accorded to them exceeded even their own expectations. 

This day/’ he said in the words ot Joseph to his brothers, 

there is no reproof against you.” They were yet unbelievers, 
but mark the magnanimity of the great soul who W'ould not 
even reproach them for tlieir evil deeds, who let them go even 
without taking a pledge from them for the futi re. Here was 
a [>ractical proof of that laudable precept, love thy enemy. 
Not only was Mecca conquered but v/ith it were conquered 
also the hearts of the bitterest foes of Islam. They now saw 
with their own eyes how the; combined force of opposition 
offered by the whole country had proved an utter failure against 
the mighty truth which came from the lips of a man who stood 
alone in the midst of all opposition. The righteousness of 
the cause was now only too clear to them and men and women 
came forward spontaneously to embrace the faith. There 
was not a single instance of conversion by force. And those 
that still adhered to the old religion were treated in the 
same spirit of friendliness as the members of the Brotherhood. 
Even Muir has to admit, 

‘‘ Although the city had cheerfully accepted his authority, 
all its inhabitants had not yet embraced the new 
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religion, nor formally acknowledged his prophetical 
claim. Perhaps he intended to follow the course 
he had pursued at Medina, and leave the conversion 
of the people to be gradually accomplished without 
compulsion 

The fall of Mecca was a signal to the whole of Arabia. 
In fact, the Quraish of Mecca were generally at the bottom 
of all organized opposition. With the only exception of the 
Battle of Hunain which had to be undertaken against the 
Hawazin immediately after the conquest of Mecca, regular 
warfare between the Muslims and the non-Muslims in the 
whole of Arabia now came to an end, and even at Hunain, the 
unbelieving Meccans fought on the side of the Muslims. But 
if Islam was freed of trouble from within, the Christian 
power on the north viewed its strength with a jealous eye, 
and persistent news as to preparations of the Roman Empire 
to attack Arabia could not l>e ignored. Accordingly an ex¬ 
pedition of thirty thousand men was led by the Holy Prophet 
personally to the northern frontier. When he reached Tabuk, 
however, he found that his march had a restraining effect on 
the enemy, and there being no hostile force in the field, the 
Holy Prophet returned without either attacking the Ramans 
or declaring war against them. In fact, he always observed 
the Quranic injunction to fight only with those who took 
up the sword first to fight against the Muslims. After 
return from Tabuk, peace was practically established m 
the W’^hole of Arabia though the Islamic territory was 
not quite free from groups of marauders. It was then that 
deputation? from far and near began to come into wrait 
upon the Prophet and to learn the truth about Islam, and 
within about & year and a half, the whole of Arabia was 
converted to Islam, It was not only a conversion in the 
sense that idolatry was given up for the purest monotheism ; 
nay, it was a conversion of the entire nation, from one end of 
the vast Peninsula to the other, in all spheres of life, ignore 
ance, superstition and barbarism giving place .to a rational 
outlook on all aspects of life. And with his task thus 
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accomplished, the Holy Prophet performed his last pilgrimage 
to the Sacred House towi^rds the end of the 10th year of the 
Flight, and in the eleventh year on the 2nd of Rabi-ul*Awwal 
{corresponding with June 6.32 of the Christian Era) commend¬ 
ed his sou) to the great Maker, with the words “ blessed com¬ 
panionship on High ” on his lips. 

I have given a very brief outline of the Life of the Holy 
Prophet Muhammad. The most outstanding characteristic 
of the life as even the brief outline given above would not fail 
to show as the amazing success which the Prophet achieved. 
The transformation wrought within the short space of less 
than a quarter of a century is in fact unparalleled in the history 
of the world. There is not a single reformer who brought 
about such an entire change in the lives of a whole nation 
inhabiting such a vast country. None in fact found his 
people at such a depth of degradation as the Prophet found 
the Arabs, and no one raised them materially, morally or 
spiritually to the height to which he raised them. So deep- 
rooted was their idolatiy, so powerful the bonds of their 
superstitions and their usages that the propagandic efforts of 
the jews and the Christians earned on for hundreds of years 
one after rhe other with the material power of kingdom at 
their back, could not bring about the least change in their 
condition. The indigenous Arab movement of the Hanifs 
proved even a greater failure. All these attemps at reform 
left the Arabs as a nation as ignorant of all principles of 
religion and morality as they ever were. Twenty-three years’ 
work of the Holy Prophet, however quite metamorphosed them. 
Worship of idols and of all objects other than God, whether 
in heaven or earth, was now considered to be a disgrace to 
humanity. No trace of an idol was left throughout the whole 
cif Arabia. The whole nation aw^akened to a sense of the true 
dignity of manhood and I'ealized the folly of falling prostrate 
before things which man was made to rule and before powers 
which he has required to conquer as the Holy Quran had 
plainly stated, Superstition gave place to a rational religion. 
The Arab was not only cleansed of deep-rooted vices and 
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bare-faced immorality ; nay, he was further inspired with a 
burning desire for the best and noblest deeds of the service 
of, not country and nation, but what is far higher than that, 
humanity. Old customs which involved injustice to the weak 
and the oppressed were all swept off, as if by a magician 
wand, and just and reasonable laws took their place. Drunken¬ 
ness to which Arabia was addicted from time immemorial 
disappeared so entirely that the very goblets and vessels- 
which were used for drinking and keeping wine could no more 
be found. Gambling was now quite unknown and the loose 
relations of the sexes gave place to the highest regard for 
chastity. The Arab who prided himself on ignorance became 
the lover of knowledge, drinking deep at every fountain of 
learning to which he could get access. And greatest of all,, 
from an Arabia the war ions elements of which w^ere so cons¬ 
tantly at war with each other that the whole country was 
about to perish, on the brink of a pit of fire,” as the Quran 
so tersely puts ic-~from these jarring and v/arring elements, 
the Frophet welded out a nation, a united nation full of life 
and vigour, before whose onward march the greatest king¬ 
doms of the world crumbled down as if they tvere but toys 
before the reality of the new faith. No man ever breathed such 
a new life on such a wide scale—a life affecting all branches . 
of human activity ; a transformation of the individual, of 
the family, of the society, of the nation, of the country ; an 
awakening material as well as moral, intellectual as well 
spiritual. Here are a few testimonies from non-Muslim 
sometimes anti-Muslim writers: 

“ The prospects of Arabia before Mahomet were as un¬ 
favourable to religious reform as they 'were to politi¬ 
cal union or national regeneration. The foundation 
of Arab faith was a deep-rooted idolatry, which for 
centuries had stood proof; with no palpable syjnptan» 
of decay, against every attempt at evangelization 
from Egypt and Syria*’ (Muir), 

“ During the youth of Mahomet, the aspect of the 
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Peninsula was strongly conservative ; perhaps never 
at any previous time was reform more hopeless 
(Muir). 

Causes are sometimes conjured up to account for results 
produced by an agent apparently inadequate to effect 
them. Mahomet arose, and forthwith the \rabs 
were aroused to a new and a spiritual faith ; hence 
the conclusion that Arabia was fermenting for the 
change and prepared to adopt it. To us, calmly re¬ 
viewing the past, pre-Islamite history belies the 
assumption ” (Muir). 

From time beyond memory Mecca and the whole 
Peninsula had been steeped in spiritual torpor. The 
slight and transient influences ot Judaism, Christian¬ 
ity, or philOvSophicai enquiry, upon the Arab mind had 
been but as the ruffling here and there of the surface 
of a quiet lake ; all remamed still and motionless 
below. The people were sunk in superstition, cruelty 

and vice.. Their religion was a gross 

idolatry; and their faitli, the dark superstitious dread 

of unseen things.— Thirteen year's before 

the Hegira. Mecca lay lifeless in this debased 
state. What a change had these thirteen years now 

produced.Jewish truth had long sounded in 

the ears of the men of Medina ; but; it was not until 
they heard the spirit-stirring strains of the Arabian 
Prophet that they too revoke from their slumber, and 
sprang suddenly into a new^ and earnest life ” 
(Muir). 

And yet we may truly say that no history can boast 
events that strike the imagination in a m^re lively 
mariner or can be more surprising in themselves^ 
than those we meet within the life of the first 
Musalmans ; whether we consider the Great Chief, or 
his ministers, the most illustrious of men ; or 
whether wt take an account of the manners of the 
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several countries he conquered; or observe the 
courage, virtue and sentiments that equally prevailed 
among his generals and soldiers ” (Life of Mahomet 
by Count of Boulainvelliersj. 

A more disunited people it would be hard to find, tilh 
suddenly, the miracle took place. A man arose, who 
by his personality and by his claim to direct Divme 
guidance, actually brought about the impossible— 
namely the union of all these warring factions'* 
(Ins and Outs of Mespot). 

Never has a people been led more rapidly to civilization, 
such as it was, than were the Arabs through Islam ’* 
(New Researches by Hirsbfeld). 

Such then, very briefly, was the condition of the Arabs, 
social and religious, when, to use an expression of 

Voltaire.‘ the turn', of Arabia came when 

the hour had already struck for the most complete, 
the most sudden and the most extraordinary revolu¬ 
tion that had ever come over any nation upon earth** 
(Bosworth Smith). 

** Of ail the religious personalities of the world, Muham¬ 
mad was the most successful” (En. Br. 11th ed. 
Art. Koran). 

Yet there is another feature distinguishing the Holy 
Prophet of Islam froni all other teachers, and that is that 
while the achievements of every great man are limited to 
generally one aspect of life, those of the Holy Prophet covet 
the whole field of human conditions. If, for instance, great¬ 
ness consists in the reformation of a degraded people, who can 
have a greater claim to greatness than the man who uplifted 
an entire nation, sunk low as the Arabs were, and made them 
the torch-bearers of civilization and learning ? If greatness 
lies in unifying the discordant elements of society into a 
harmonious whole who can have a better title to the distinction 
than the man who welded together a people like the x\rabs, 
rent into warring tribes with blood feuds extending cv^er 
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generations ? Like the sands of the desert, the Arabs lay 
scattered when the Prophet appeared, and he cemented them 
into a solid whole. If greatness consists in wiping out 
superstitious belief, evil usage and vice of every sort, the 
Prophet stands unrivalled for wiping out all these things from 
Arabia. If it lies in displaying high morals, who can be a 
match for one admitted by friend and foe as Al-Amin, or the 
Faithful ? If a conqueror is a great man, history cannot 
point to the like of the Prophet, who rose from a helpless 
orphan to be a mighty conqueror and king; nay, who founded 
a great empire that has withstood all these thirteen centuries, 
the united world attempts at its destruction. If the living 
driving force that a leader commands is the criterion of great¬ 
ness, the Prophet’s name even to-day exerts a magic charm 
over four hundred million souls spread all over the world, 
whom it binds together in strong chord of fraternity, 
irrespective of caste, colour or country. 

Of the many benefits conferred by the Holy Prophet on 
limnanity in general, for which he is called Rahmai^uUlil 
*alamin or a mercy for the nations, I would mention only 
one more. He taught, what no teacher before him had ever 
taught, not only tliat a prophet had appeared in every nation, 
but also that a Muslim must believe in all those prophets just 
as he believed in the Prophet Muhammad. There is not a 
people but a warner has gone among tiiern says the Holy 
Quran. And again, it defines true Muslims as those “ who 
believe in that which has been revealed to thee and that 
which was revealed before thee.” In these words, the 
Prophet laid down the basis of a universal peace. He not 
only taught how one individual could live at peace with 
another, but also how different tribes and families of the 
human race could live in peace and harmony with each other, 
and to crown all, what nobody in the world had even 
attempted, how peace could be brought about among the 
Cjontending religions of the world. He taught, and never 
before him had the truth found expression through any 
|>l'<sphet, that there is not a nation on the face of the earth but 
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has had a Divine Messenger of its own. Profession of faith 
in all the religious reformers, raised among different nations, 
is in fact, the only thing that can bring peace to the different 
warring factions of humanity that follow this or that prophet, 
and it was to bring about universal peace that the Holy 
Prophet Muhammad laid down in clear words that a prophet 
was raised in every nation and that a true Muslim must 
believe in all the prophets. 

It may be added here the Muslim’s faith in the prophets 
of other nations is not limited to those prophets who are 
mentioned by name in the Holy Quran, for twice does the 
Holy Book plainly say : And we sent apostles. We have 
mentioned to thee and apostles we have not mentioned to 
thee.” It was for this reason that when the companions of 
the Holy Prophet came in contact with Magi of Persia, they 
accorded the same treatment to them as they accorded to the 
Jew^s and the Christians, which shows that they treated them 
as the followers of the Book. With the plain words of the 
Holy Quran that there is no people but a w-arner has gone 
among them ” ringing in their ears, how could they do other¬ 
wise. And a Muslim is bound to believe that a vast country 
like India, and a huge nation like the Hindus could not be 
without a book or without its prophets. 

A misconception prevails generally among all non- 
Muslims. It is that the Holy Prophet Muhammad preacheJ 
his faith with the sword. It is myth, pure and simple. The 
basic principle of Islam, a faith in all the prophets of the 
Avorld, is enough to give the lie to this allegation. The great 
and liberal mind that preached not only love and respect for 
the founders of the great religions of the world but much 
more than faith in them —could not shrmk down to 

the narrowness of intolerance for those very religions, To^ 
lerance is not in fact the word that can sufficiently indicate 
the breadth of the attitude of Islam to other religions. Lt 
preaches equal love for all, equal respect for all, equal fmth 
in all. . 
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Again, intolei'ance could not be ascribed to a book which 
excludes compulsion from the sphere of religion altogether. 

‘ There is no compulsion in religion ” (2 : 56), it lays down 
in the clearest words. In fact, the Holy Quran is full of 
statements showing that belief in this or that religion is a 
person’s own concern and that he is given the choice to adopt 
one w^ay or another ; that if he accepts truth, it is for his own 
good, and that if he sticks to error, it is to his own detriment, 
1 gi ve below a few of this quotations ;— 

‘‘We have shown him the way, he may be thankful 
or unthankful ” (76 : 3). 

“The truth is from your Lord, so let him who please 
believe and let him who please disbelieve ” (18 : 29). 

“ Indeed there have come to you clear proofs from your 
lord: v/hoever will therefore see, it is for the good 
of his own soul, and whoever will disbelieve, it shall 
be against himself” (6: 105). 

If you do good, you will do good for your own souls 
and if you do evil, it shall be for them ” (17: 7), 

The Prophet ivas allowed ro fight indeed, but wTiat w^as 
the object ? Not to compel the unbelievers to accept Islam 
which was against all the broad principles which he had 
taught. No, it was to establish religious freedom, to stop all 
religious persecution, to protect the houses of worship of all 
religioiis, mosques among them. Here are a few' quotations 
from the Holy Quran — 

‘‘ And had there not been God’s repelling, some people by 
others, there would have been pulled down cloisters 
and churches and synogogues and mosques in which 
God’s name is much remembered ” (22 : 40). 

“ And fight with them until there is no persecution aiid. 
religion is only for God ” (22 : 193). 
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And fight with them until there is no more persecution 
and all religion should be for God ” (8 : 39). 

The conditions under which the permission to fight was 
given to the Muslims have already been described. Every 
student of Islamic History knows that the Holy Prophet and 
his companions were subjected to the severest persecutions as 
Islam began to gain ground at Mecca ; over hundred of them 
fled for Abyssinia, but persecution grew more relentless stilL 
Ultimately the Muslims had to take refuge in Medina but they 
were not left alone even there and the sword was taken up 
by the enemy to annihilate Islam and the Muslims altogether. 
The Quran bears express testimony to this : “ Permission 

to fight is given to those upon whom war is made because 
they are oppressed, and God is well able to assist them ; those 
who have been expelled from their homes without a just 
cause except they say, ‘ Our Lord is God ’ (22 : 39,40). Later, 
the express condition w^as laid down : And fight in the way 

of God with those who fight with you, and do not exceed, for 
God does not love those who exceed the limits *’ (2 : 190), 

• The Quran, therefore, allowed fighting only to save a 
persecuted community from powerful oppressors and hence 
the condition was laid down that fighting was to be stopped 
as soon as persecution ceased : “ But if they desist, then God 

is Forgiving, Merciful, And fight with them until there is 
no persecution(2: 192, 193). If the enemy offered peace, 
peace was to be accepted, though the enemy’s intention may 
be only to deceive the Muslims: ‘'And if they incline to 
peace, do thou incline to it and trust in God ; He is the 
Hearing, the Knowing. And if they intend to deceive thee, 
then surely God is sufficient for thee” (8: 61,62), The 
Prophet made tieaties of peace with his enemies ; one such 
treaty brought about the famous truce of Hudaibiyya, the 
terms of which were not only disadvantageous but also humi¬ 
liating to the Muslims. According to the terms of this treaty, 
“ If an unbeliever, being converted to Islam went over to the 
Muslims, he was to be returned, but if a Muslim went over to 
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the unbelievers, he was not to be given back to the Muslims.”' 
This term of the treaty cuts at the root of allegations of the 
use of force by the Holy Prophet. It also shows the strong 
conviction of the Holy Prophet that neither would Muslims- 
go back to unbelief, nor would the new converts to Islam be 
deterred from embracing-Islam, because the Prophet gave 
them no shelter. And these expectations proved true, for while 
not a single Muslim deserted Islam, a large number came over 
to Islam, and being refused shelter at Medina formed a colony 
of their own in neutral territory. 

It is a mistake to suppose that the conditions related 
above were abrogated at any time. The condition to 
fight, “ with those who fight with you ” remained in force 
to tlie last. The last expedition, led by the Holy Prophet 
was the famous Tabuk expedition, and, as already stated, 
though the Prophet had marched a very long distance to 
Tabuk at the head of an army of thirty thousand, yet 
when he found that the enemy did not fulfil the condition 
laid down above, he returned, and did not allow his- 
troops to attack the enemy territory. There is not a 
single instance of an expedition being sent to convert a 
people by force; nay, there is not a single case in v»^hich 
the Prophet ever asked a man to believe on the pain of 
death. The waging of war on unbelievers to compel 
them to accept Islam is a myth pure and simple, it was 
the enemy that waged war on the Muslims to turn them 
away from their religion as the Holy Quran so clearly 
asserts: And they will not cease fighting with you until they 

turn you back from your religion, if they can ” (2:217). 

It is sometimes asserted that the Quran forbids relations 
of friendship with the followers of other religions How 
pDuld a boon which allows a man to have as his wife a woman 
fplkfwing another' religion (5 : 5), say in the same breath that 
no friendly relations can be had with the followers of other 
religions ? The loving relation of husband and wife is 
the frieiidhest of all relations and when this is expressly 
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permitted, there is not the least reason to suppose that other 
friendly relations are forbidden. The fact is, that wherever 
there is a prohibition against making friends with other people 
it relates only to the people who were at war with the 
Muslims and this is plainly stated in the Quran :— 

God does not forbid you respecting those who have 
not made war against you on account of your 
religion, and have not driven you forth from your 
homes, that you show them kindness and deal with 
them justly ; for God only loves the doers of justice. 
God only forbids you respecting those who made 
war upon you on account of your religion, and drove 
, you forth from your homes and backed up others in 
your expulsion, that you make friends with them, 
and whoever make friends with them, these are the 
unjust (60 : 8, 9). 

Another widely prevailing misconception may also be 
noted here. It is generally thought that the Quran provides 
a death sentence for those who desert the religion of Islam. 
Any one who takes the trouble to read the Quran wil) see that 
there is not the least ground for such a supposition. The 
Quran speaks repeatedly of people going back to unbelief 
after believing, but never once does it say that they should be 
killed or punished. I give.here a few quotations:— 

“ And whoever of you turns back from his religion, then 
he dies w’hile an unbeliever, these it is whose deeds 
shall go for nothing in this world and the hereafter 
(2: 217). 

‘‘O you who believe ! should one of you turn back from 
his religion, then God will bring a people whom He 
shall love and they too shall love Him(5 : 54). 

** Those who disbelieve after their believing, then incr^se 
in disbelief, their repentance shall not be accepted* 
and these are they that go astray (3 : 89).. 
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On the other hand, the Quran speaks of a plan of the 
Jews to adopt Islam first and then desert it, thus creating the 
irapressian that Islam was not a religion worth having (3 : 71). 
Such a scheme could never have entered their heads while 
living at Medina where the government was Muslim, if 
apostasy according to the Quranic law were punishable v/ith 
death. The misconception seems to have arisen from the 
fact that people who after becoming apostates joined the 
enemy were treated as enemies, or where an apostate took 
the life of a Muslim he was put to death, not of course for 
changing his religion but for committing murder. 

The man who brought about the most thorough trans¬ 
formation of a nation within twenty years, who alone and 
unaided, swept off vice and immorality from a whole country, 
where the most strenuous efforts of powerful missionary 
nations had hopelessly failed, who by his personal example 
purified the lives of vast numbers of humanity,—could such a 
man himself be in the gri|» of sin ? An impure man could 
not consistently preach virtue; how could he take others by 
the hand, and free them from bondages of sin and inspire 
the very soldiers and generals with sentiments of virtue ? 
Coidd a man who himself groped in the dark lead others to 
light ? And yet an attempt is made in many quafters even to¬ 
day to depict Muliammad who had done ail this as a profligate 
simply because he resorted to po]ygam3^ Whatever may be 
the views oi» polygamy oi a world itself sunk deep in immoral 
practices, there is not the least doubt that plurality of wives is 
met within the lives of the great religious personages who by 
a coneensus of opinion led lives of transcendent purity. 
Abraham who is held in reverence by more than half the 
work! up to this day bad more wives than one. Similar was 
the case with Jacob, Moses and David among the Israelites, 
and ?/ith some of the famous and rex^ered sages of Hindus. 
Tba e?£ample of Jesus is quite out of question as according to 
Gospels he did not marry, and if this example were 
folfowed, the world would come to an end before long. ¥et 
it n true that these great sages were not led away by sensual 
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desires to a polygamous life. Purity in all respects is the 
outstanding characteristic of their lives, and this fact alone is- 
sufficient to condemn the attempt to defame them on the 
basis of their resorting to polygamy. What was their object 
in doing so, it is difficult to say at the present day, as their 
histories are generally enveloped m darkness, but as the life 
of the Holy Prophet Muhammad can be read in the full light 
of history, we will take his case in detail. 

The life of the Prophet may be divided into four i>eriods 
so far as his domestic life is concerned. Up to twenty^five 
he led a celibate life ; from twenty-ftve to fifty-four years, he 
lived in a married state with one wife; from fifty-four to sixty 
he contracted several marriages; and lastly from sixty till his 
death he did not contract any new marriage. The most 
important period to determine whether the Prophet was a 
slave to bis passions is the period of celibacy. If he had not 
been a complete master of his passions, he could not have led 
the exceptionally chaste and pure life, wffiich won him the 
title of Al-Amifiy to the age of twenty-five in a hot couxitry 
like Arabia where development must necessarily take place 
early and passions are generally stronger. His worst enemies 
could not point to a single blot on his character when 
challenged later (lO : 16). Even accordingto a hostile writer 
like Sir William Muir, already quoted, all authorities agree 
“ in ascribing to the youth of Mahomet a modesty of deport¬ 
ment and purity of manners rare among the fieople 
of Mecca”. Now youth is the time when passions run 
riot, and the man who is able to control his passions 
in youth, and that in celibacy, cannot, possibly, be con¬ 
ceived as falling a prey to lust in bis oid age. Thus the 
first period of his life, Viis celibacy up to twenty-five years 
of age, is a conclusive proof that he could never fall a prey 
to his passions. It should be noted in this connection that m 
Arab Society at the time tfiere was no moral sanction agaii^t 
an immoral life, so that it may be said that he was kept back 
from an evil course by the moral force of society. No; 
profligacy was the order of the day; and it was among 
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who prided on loose sexual relations that the Holy Prophet 
Muhammad led a life of transcendent purity, and therefore 
ail the more credit is due to his purity of character. 

Take now the next period, the period of a monogamous 
married life. When twenty-five years of age, he married 
a widow, Khadijah, fifteen years his senior, and led a life of 
utmost devotion with her till she died when he was fifty years 
of age. Now polygamy was the rule in Arabia at the time ; 
and the wife had no cause of complaint, nor did she ever 
grumble, if the husband brought in a second or a third wife. 
Marriage with Khadijah had enriched him, though polygamy 
in Arabia was not limited to the rich; the poor as well resort¬ 
ed to it. The wife being a help-mate m the real sense of the 
word, because she helped the husband in earning livelihood, 
as the woman generally does in the labouring classes, the poor 
had nothing to lose4)y resorting to polygamy. The Prophet 
belonged to the noblest family of the Quraish and if he had 
chosen to marry another wdfe, it would have been quite easy 
for him. But he led a monogamous life of the utmost 
devotion to his wife during all this while. When Khadijah 
died, he married a very elderly lady named Saudah, whose 
only recommendation for the honour was that she was 
the wndow of a faithful companion of his who had to fly to 
Abyssinia from the persecutions of the Quraish. The 
main part of his life, from twenty-five to fifty-four, was thus 
an example for his follo^veis that monogamy was the rule in 
married life. 

Now" comes the third period. Of all his wives Ayesha 
was the only one whom he married as a virgin. Her father 
Abu Bakr, the closest friend of the Holy Prophet, had offered 
her to him when he suflered the great bereavement of losing 
both his wife Khadijah and his uncle Abu Talib. The girl 
was one possessing exceptional qualities and both Abu B^r 
and the Prophet saw in her the great woman of the future 

was best suited to perform the duties of the wife of a 
tugacber w"ho was to be a perfect examplar for mankind. So 
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the Holy Prophet accepted her, but she had not yet apparent¬ 
ly reached the age of puberty, and her marriage was con¬ 
summated towards the close of the first year of the Flight. In 
the second year of the Flight began the series of battles with 
the Quraish and the other Arab tribes, which appreciably 
reduced the number of males, the bread-winners of the family. 
These battles continued up to the eighth year of the Flight, 
and it was during this time that the Holy Prophet contracted 
all the marriages which appear objectionable to the 
modern mind but which neither, friend nor foe looked upon 
with disapprobation at the time. -And how could they do so, 
for they saw that it was an act of compassion, and was not 
due to any indulgence of the passions. Even a Christian 
writer admits this when he says: “It should be remembered, 
however, that most of Muhammad’s marriages may be 
explained, at least, as much by his pity for the forlorn con¬ 
dition of the persons concerned, as by other motives. They 
were almost all of them with widows who were not remarkable 
either for their beauty or their wealth, but quite the reverse’'. 
And what other motives could there be ? Let uslook at facts 
straight in the face. The Prophet had now a young and 
beautiful wife in Ayesha in his house. None of the other 
wives whom he married later compared with her either in 
youth or beauty. Surely then it was not attraction for beauty 
that led to these marriages. And we have already seen that 
from his youth till his old age the Prophet remained a com 
plete master of his passions. The man who could live in 
celibacy up to twenty-five years, and still have reputation of a 
spotless character, who up to fifty-four lived with a single wife, 
and this notwithstanding the fact that polygamy was more the 
rule than the exception at the time and that polygamous con¬ 
nection was not in the least objectionable—such a man could 
not be said to have changed all of a sudden after fifty-five, 
when did age does generally soothe the passions even of those 
who cannot conttrol their passions rn youth. No other motive 
than compassion for the ladies who were given this honour 
can be attached to these marriages. If there had been my 
less honourable motive bis choice would have fallen on others 
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than widows, and under the Arab custom a man in his position 
could have plenty of youthful virgins. 

I have said that a change for the worse could not come 
over a man who had led an undoubtedly spotless life until he 
reached fifty-five. If the beauty of w^oman could not excite 
his passions in youth and lead him away from the path of 
rectitude, how could it had led him away in old age ? And 
what were the circumstances in w^hich he lived at Medina during 
these years. It was not a life of ease and luxury that he was 
leading at the time; it was a life of hardness, because it 
was at this very time that he had to carry on a life and death 
striiggle with the enemies of Islam. Huge armies came to 
crush him and the small band of Muslims at Medina. The 
whole of Arabia was aflame against him. He was not 
secure for a minute. Battles had to be fought in quick succes¬ 
sion. Expeditions had to be arranged and sent. *’ Prophet 
of God 1 We are tired of being in arms day and night ” 
would his companions ‘say to him; and he had to console 
them by telling them that time would come when a 
traveller would be able to go from one end of die country 
to the other v/ithout having any arms. The jews and 
the Christians were his enemies along with the idolaters. 
His be.st friends were falling sometimes in battles and some¬ 
times by treachery. Is it possible for a man to lead a life of 
ease and luxury under such circumstances ? Everi if a man 
had the mind to lead a life uf self-indulgence, which the 
Prophet according to all available evidence had not, this was 
not the opportune time for it. Under such circumstances of 
warfare, with enemies within Medina and enemies all around 
it, with the number of the Muslims being lUvSignificantly small 
in eomparisoh with the enemy, with news of assaults by 
overwhelming numbers on all four sides, even a profligate's 
life would be changed, to say nothing of a man of avowed 
pwity of character which no temptation could shake turning 
tmo a profligate. 

If the Profdjeds days during this period were passed iso 
firenuously, how did he pass the nights ? He had a number 
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of lawful wives but did he spend away his nights in enjoyment 
with them ? There is the clearest evidence in record in the 
Holy Quran (73:1—4,20) as well as the traditions that he 
passed half the night, and sometimes even more than that, in 
praying to God and in reciting the Holy Quran while standing 
in prayer. He would stand so long that his feet would get 
swollen. Could such a man be said to be taking wi-^^es for 
self-indulgence when the minutest details of his life as avail¬ 
able to us show conclusively that it was a strenuous life 
farthest away from indulgence of every kind ? 

Let us now take another point. Was any change really 
witnessed in the later phase of his life when he became 
the ruler of a State ? ** In the shepherd of the desert, in the 

Syrian trader, in the solitary of Mount Hira, in the reformer 
in the minority of one, in the exile of Medina, Ln the acknow¬ 
ledged conqueror, in the equal of the Persian Chosroes and 
the Greek Heracleus, we can still trace a substantial unites 
I doubt whether any other man, whose external conditions 
changed so much, ever hiniself changed less to meet them : 
the accidents are changed, the essence seems to me to be the 
same in all ” (Bosworth Smith). From the cradle to the grave 
the Prophet passed through a diversity of circumstances~a 
diversity which can hardly be met within the life of a single 
man. Orphanhood is the extreme of helplessness, while 
kingship is the height of power. From an orphan he climbed 
to the summit of royal glory, but that did not create the 
slightest change in his way of living. He lived on exactly 
the same kind of humble food, wore the same simple dressy 
and in all. particulars led the same life as he led in the state 
of orphanhood. It is hard to give up the kingly throne and 
lead the life of a hermit but it is far harder that one should 
wield the royal sceptre yet at the same time lead a hermit's 
life, that one should possess power and help yet spend it solely 
to promote the welfare of others, that one should ever have 
the most alluring attractions before one’s eyes yet should 
never for one moment be captivated by them. When the 
Prophet actually became the ruler of a State, the furnftnre 
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hif> house was composed of a matting of palm leaves for his 
bed and an earthen jug for water. Some nights he would go 
without food. For days no fire would be lit in his house to 
prepare food, the whole family living on mere dates. There 
was no lack of means to live a life of ease and comfort. The 
public treasury was at his disposal. The W’ell-to-do among 
his followers, who did not shrink from sacrificing their lives 
for his sake, would have been only too glad to provide him 
with every comfort of life, should he choose to avail himself 
of it. But worldly things carried little weight in his estima¬ 
tion. No mundane craving could ever prevail over him, 
neither in times of indigence nor of plenty. Just as be 
spurned at wealth, power and beauty, which the Quraish 
offered him when he was yet in a state of utmost helplessness, 
■so did he remain indifferent to them when God granted him 
all these things out of His grace. 

Not only did he himself live the simplest life of a labourer, 
hut be did not even allow wealth to have any attraction for 
his wives. Siiortly after their immigration into Medina, the 
condition of the Muslims had changed, and they carried on a 
prosperous trade. The later conquests went further to add to 
the comforts of life which the Muslims enjoyed. Quite a 
human desire crept into the hearts of the Prophet’s wives that 
like other Muslim families they too should avail themselves 
at their share of comforts. Accordingly they approached the 
Prophet in a body to prevail upon him to allow them their 
legitirnate share of workliy comforts. Thereupon came the 
divine injunction . “ O Prophet 1 say to thy wi ves, ‘ If you 

desire this world’s life and its ornature, come, I will give yo\x a 
provision and allow you to depart a goodly departing- And 
if you desire God and His Apostle and the latter abode, then 
surely God has prepared for the doer of good among you a 
reward,” (33:28,29). Thus they were offered two 
alternati ves. They must have either worldy finery, or remain 
in the Prophet’s household. Should they decide to have the 
former, they would have plenty of what they wanted, but 
would forthwith forfeit the honour of being the Prophet’s 



wives. Can this be the reply of a sensual man ? Such a 
man would have done everything to satisfy the whims of the 
objects of his affection. Nay, he would himself have desired 
that his wives should wear the most beautiful dress and live 
in comfort. No doubt the Prophet cherished great love and 
regard for his wives. The best of you,” he is reported ta 
have said is the one who treats his wife best.” This 
illustrates his attitude towards womanhood. He had 
immense regard for the rights of 'W’omen and was 
the champion of their cause. But when his wives came to 
him with what was apparently quite a legitimate 
demand to have more of finery and ornaments, they were 
coldly told that if they would have these things, they were 
not fit to live in the Prophet’s household. Does any one 
who IS the slave of his passions disregard the v/ishes of 
his wives in such a matter ? This shews beyond any 
shadow of doubt how free the Prophet’s heart was of all base 
and sensual thoughts. He is prepared to divorce aii his 
wives rather than yield to what he regards as unworthy 
of his wives—an inclination towards worldly things. It shows 
conclusively that the object of his marriages was anything 
but self-indulgence. 

Let us consider once more the historical facts which 
led the Holy Prophet to take a number of wives within the 
short space of five years from the 3rd year of Higira to the 
7th, while before that he passed nearly thirty years of his life 
in a monogamous state. This period coincides exactly with 
the period during which incessant war w'as carried on 
between the Muslim and the non-Muslims. The circle of 
Muslim brotherhood was at the time very narrow. The 
perpetual state of war created disparity between the male and 
the fenmie elements of society. Husbands having fallen on 
the field of battle, their widows had to be provided for. But 
bread and butter is not the only provision needed in such cases, 
as is supposed by certain short-sighted statesmen. Sex in-* 
clinatioti is implanted in human nature, and the Statesimn 
who neglects the sex requirements leads society io mornl 
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corruption, ending ultimately in the ruin of the whole nation.. 
A reformer with whom morals are all in all could not content 
himself with making provisions merely for the eating and 
drinking of the widows. The Prophet was anxious for their 
chastity to a far greater extent than their physical needs. It 
hecame therefore necessary to allow polygamy. This is the 
reason that he himself took so many women for his wives 
during the period when war was raging. Nearly all of his 
wives were widows. Where self-indulgence is the motive 
the choice does not fall on widows. Lust must needs 
have virginity for its gratification. And there was no 
dearth of virgins. It would have been an enviable privilege 
for any Muslim to be father-in-law of the Prophet. But 
the object was a far nobler one—the protection of widows 
of his friends. In polygamy alone lay the moral safety of the 
Muslim society situated as it then was. 

Again, certain political reasons also led to some of the 
marriages. This was liie case m the marriage with Javairiyyah,. 
a lady belonging to the .Bani Mustalaq, and such was also the 
case in the marriage with Safiyyah, the v^^idow of a Jewish 
Chieftain. The Prophet wanted to conciliate both tribes, 
ttevigh in the latter case the Jews again proved troublesome 
in the reign of Umar. 

The case of the marriage with Zainab may, howeveiv 
be specially noted here as calumny has been at work in this, 
case. Zainab was the Prophet’s first cousin, being the 
daughter of his aunt. When she reached the age of majority^ 
abe was offered in marriage to the Prophet by her brother. 
But the Holy Prophet w^edded her to Zaid, a slave whom be 
bad himself freed and who was deeply attached to him. The 
c*s0||p}e could not, however, pull together and after a time Zaid 
to divorce her The Prophet dissuaded him as plainly 
stated in the Holy Quran (33; 36,37). But ultimately a 
divorce wag found necessary. I'he divorced woman is 
fiSinteraliy looked down upon in popular estimation, and this 
was a case in which a freed slave divorced a lady of high birth. 
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By taking such a divorced woman as his wife, the Prophet 
wanted to remove the false notion that divorce degraded 
woman. Thus by this act, to which he was morally bound 
because the lady had been at first offered in marriage 
to him, he elevated the whole class of divorced woman who 
would otherwise suffer life-long humiliation in society. If he 
had any desire of self-gratification or if he had any passion for 
the lady, he w'ould not have refused her when she was offered 
to him as a virgin. Refusal of her hand in the first instance, 
and taking her in marriage when being divorced she was 
lowered in general estimation shows conclusively that his 
motive in this marriage was anything but self-gratification. 

We now come to the fourth period. With the conquest 
of Mecca in the year 8 A. H. internal warfare came practi¬ 
cally to an end. Disturbances there were, but on the whole 
peace had been established in the country and normal con* 
ditions were restored. And it is from the 8th year of the 
Flight to the end of his life that we find that the Prophet did 
not contract any new marriage. What is the evidence of 
facts then ? It is clearly this that the Holy Prophet adde^l 
to the number of his wives only during the time that he had 
to live in a state of warfare, when the number of males 
was reduced so that many women would have been left with¬ 
out protection and without a Iiome if the difficulty had not 
been solved by permitting a limited polygamy. Before the 
Prophet had to enter on a defensive warfare, he lived in 
the company of a single wife, and after war was ended, he con¬ 
tracted no new marriage, and this sets all doubts at rest as to 
the motive of t'he Prophet. In all the marriages which he 
contracted durin.g the war, there was some ulterior moral end 
in view. There arose situations in his life under which he 
could not, consistently with the moral and religious mission 
of his life, help taking more wives than one. In that, he only 
showed compassion to the weaker sex. 

Living in a country in which polygamy was the iule, the 
Prophet had no liking for polygamy. He passed the prime of 
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big life, up to 53 years of agj, as the husband of a single wife, 
thus showing that the union of one man and one woman was 
the rule under normal conditions. But when abnormal condi¬ 
tions arose he did not, like a sentimentalist, shirk his duty 
for the sake of an idea. He saw that the chastity of woman 
WES at stake if polygamy was not allowed, and for the sake of 
a higher interest he permitted polygamy as an exception to 
meet exceptional circumstances. Exactly thus he had to 
resort to war though by disposition he was averse to it. Full 
forty years before his call, he had been living in a land where 
sword was freely wielded as a stick elsewhere, where fighting 
and feuds were the order of the day, where men would fly as 
each other's throats like wild animals, where there was no 
chance of survival for one who could not use the sword, yet 
not oxtce during these forty years did he deal a blow at an 
enemy. The same was the case with him for fourteen 
years after the call. That he was peace-loving by nature 
is shown by the clear injunctions relating to peace in the Holy 
<^uran : “ And if they incline to peace, do thou also incline to 
it and trust in God..,,,. And if they intend to deceive thee, 
then surely God is sufficient for thee " (8:61,62). His accep¬ 
tance of the truce of Hudaibiyya, though its conditions wete 
humiliating to the Muslims, who were ready to lay down 
their lives one and all rather than accept those terms, is also 
a clear proof of his peace-loving nature. But when duty 
called him to take the field to save his community, he did not 
hesitate to take up the sword against an overwhelming 
majority. He acted as a sagacious general in all fields of 
brittle and behaved like a brave soldier when opportunity 
demanded. He knew how to disperse an enemy in time 
before it had gained sufficient strength to deal a severe blow 
at the Mushrris- And once, in the battle of Hunain, when 
hit army was in flight owing to the severe onslaught of the 
•ittemys’ archers, he v/as all alone advaneiiig towards the 
metnyf till his soldiers rallied round him. By dispositiOT he 
had no inclination for war, yet circumstances arose .which 
4tkgged him into the field of battle, and he then displayed the 
Wisdom of a general and the bravery of a soldier. So by 
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disposition he was not inclined to polygamy, living a celibate 
life of unexampled purity up to twenty-five years and a married 
life of a monogamous husband up to fifty-four, but when dut}^ 
called him to take more women under his shelter, he did answer 
the call of duty. It may be added in conclusion that the 
verse limiting the number of wives to four when a necessity 
for polygamy arose, was in all probability revealed after the 
Holy Prophet had contracted those marriages, but he was 
expressly permitted to retain under his shelter all the women 
whom he had married (33:50), and he did not contract any 
marriage after the revelation of that verse (33:52). 

Brief as this treatment of the Prophet’s life is, it would be 
incomplete without a few words as to his manners and morals. 
When his wife Ayesha, the most privy to his secrets, was 
questioned about his morals, her reply was, His morals are 
the Quran.” In other words, the highest morals that are 
depicted in the Holy Quran were possessed by him. 

Simplicity and sincerity are the keynotes of the Prophet’s- 
character. He would do all sorts of things with his own 
hands. He would assist his wives in their household duties.. 
He would milk his own goats, patch his own clothes and 
mend his own shoes. In person would he dust the house, 
and he would tie his camel and look after it personally. No 
work was too low for him. He worked like a labourer in the- 
construct!on of the mosque, and again in digging the ditch 
around Medina. In person, would he do shopping, not only 
for his own household, but also for his neighbours or for 
helpless women. He never despised any work, however 
humble, notwithstanding the dignity of his position as Prophet 
and King. He thus demonstrated through personal example 
that a man’s calling does not really determine his nobleness or 
his meanness, • A road-side labourer, a hewer of wood or a 
drawer of water is as respectabe a member of Islamic brother¬ 
hood as a big merchant or a high dignitary. 

His actions and movements were characterized by homeljr 
simplicity. He did not like his companions to rise on hm 
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arrival. Once he forbade them, saying, “ Do not arise for me 
as do the non-Arabs,'’ and added that he was a humble 
creature of God, eating as others eat and sitting as others sit. 
When a certain man wanted to kiss his hand, he withdrew it 
i?emarking that that was the behaviour of the non-Arabs, 
towards their kings. Even if a slave sent him an invitation he 
would accept it. He would take his meals in the company of 
all classes of people, even of slaves. When seated among 
people, there was nothing about him to make him conspicuous. 

The Prophet had a deep love for his friends. While 
shaking hands with them, he would never be the first to 
withdraw his hand. He met everybody with a smiling face. 
A report from Jarir bin Abdulla says that he never saw the 
Prophet but with a smile on his face. Pie would talk freely, 
never putting on artificial reserve to give himself an air of 
superiority. He would take up children in arms and nurse 
them. He disliked backbiting and forbade his visitors to talk 
ill of any of his friends. He would ever take the lead in 
greeting his friends. He would ever take the lead in greeting 
his friends and shaking hands with them. 

The Prophet’s generosity even towards his enemies 
stands unique in the annals of the world. Abdulla bin Ubay, 
the head of the hypocrites, was a sworn enemy of Islam ; and 
his days and mghts were spent in plotting mischief against 
the Muslims. Pet at his death the Prophet prayed to the 
LfOrd to forgive him and even granted his own shirt to 
enshroud his body. The Meccans who had all along subjected 
him and his friends to the most barbarous tortures were not 
only awarded a general amnesty but were let off even without 
a reproof. Twenty long years of persecutions and warfare 
were absolutely forgiven and forgotten. The magnanimity 
with which Mahomet treated a people who had so long hated 
and rejected him is worthy of all admiration, says Muir. 
The is that no other example is met with in history of 
$uch mag®^imous forgiveness of inveterate enemies, who 
had shed innocent blood, who had shown no pity for heipless 
women and children, who had exerted themselves to 
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th^ir utiTiost to kill the Prophet and to annihilate the Muslim 
prisoners of war, were almost always set free even without 
demanding a ransom. It was only in the case of the pri¬ 
soners of Badr that ransom was demanded after that hundreds 
of prisoners, and in one case, in the battle with Hawazin, as 
many as 6,000 were released without taking a pice as ransom* 
At the battle of Uhud, when he was wounded and fell down, 
a comrade asked him to curse his persecutors. His reply 
was I have not been sent to curse but as an inviter to good 
and mercy. O Lord ! guide my people for they knov/ not”. 
Once a Beduoin pulled him, throwing his wrapper round his 
neck, and when asked why he should not be repaid in the 
same coin, he pleaded that he (the Prophet) never returned 
evil for evil. 

In the administration of justice, the Prophet was scrupu¬ 
lously even-handed. Muslim and non-Muslim, frimd and foe, 
were all alike in his eyes. Even before the call, his impartiality^ 
his honesty and integrity were of household fame, and people 
would bring their disputes to him to settle. At Medina when 
he was not as yet the head of a State, the Jews and the 
idolaters both accepted him as the arbitrator in all their 
disputes. Notwithstanding the deep-rooted malice . of the 
Jews against Islam, when a case between a Jew and a Muslim 
once came up before him, he decreed in favour of the J ew> 
regardless of the fact that the Muslim, nay, even perhaps the 
whole of his tribe, might thereby be alienated. In his 
dealings with his worst enemies he was alw^ays true to the 
Quranic injunction which says: Let not hatred of a 

people incite you not to act equitably ; act equitably that is 
nearer to piety ” (5: 8). On his death-bed, immediately 
before he breathed his last, he had it public ly announced : 
“ If I owe anything to anybody, it may be claimed; if I 
have offended anybody, he may have his revenge 

In his dealings with others he never placed hinrself cm 
a higher pedestal. Once while he held the position of a King 
at Medina, ^ Jew whom he owed some money came up to 
him and began to abuse him. Umar was enraged but th^ 



61 


Piophet rebuked him, saying ; It would have been meet 
for thee to have advised both of us—me, the debtor to repay 
the debt with gratitude, and him, the creditor, to demand it in 
a more becoming manner/' And he paid the Jew more than 
his due. On another occasion when he was out in the wood 
with his friends, the time for preparation of food came. 
Everybody was allotted a piece of work, he himself going out 
to pick up fuel. A spiritual and temporal overlord as he 
V as, he would yet do his share of w^ork like an ordinary man. 
In his treatment of bis servants, he observed the same 
principle of equality. A report from Anas says that during 
the ten years that he was in the Prophet's service at Medina, 
where he ultimately became the master of the whole of Arabia, 
he was not once scolded by him. He never kept anybody in 
slavery. As soon as he got a slave, he set him free. 

In charity, the Prophet was simply unapproached. He 
never gave a flat refusal to a beggar. He would feed the 
hungry, himself going without food. He never kept any 
money in his possession. Wliile on his deathbed, he sent 
for whatever there was in his house and distributed it among 
the poor. Even fot the dumb creatures of God his heart 
overflowed with mercy. He sjjoke of a man %vho diew water 
from a well to quench the thirst of a dog as having earned 
paradise with this act of kindness. He spoke of a deceased 
woman that she w as undergoing punishment because she would 
fasten her cat and keep it hungry. From his earliest 
days he had a deep sympathy for the wudows, the orphans, 
the poor and the helpless. He would ever stand by the 
Oppressed. He vindicated the rights of women over men, of 
•slaves Over their masters, of the ruled over the rulers, and of 
the subjects over the king. Negro slaves were accorded the 
same position of honour as the Quraish leaders. He was the 
champion of the oppressed and ill-treated ones. He was very 
fond of children, and w^hile walking along he would pat and 
stroke those whom he met on. the way. Without fail would 
im visit the sick to enquire after their health and console 
He would also accompany a funeral. 
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Humble and meek in the highest degree, he had yet the 
courage of the bravest of men. Never for a moment did he 
harbour fear of his enemies. Even when plots to take his 
life were being hatched in Mecca, he would fearlessly move 
about day and night. He told all his companions 
to emigrate from Mecca, himself remaining almost alone 
among enfuriated enemies. With the pursuers at the 
mouth of the cave in which he hid himself, he could yet 
console his companion, saying, “ God is with us.'’ On the 
field of Uhud when the whole of his army fell into a sort of a 
trap, he shouted aloud, regardless of all dangers to his own 
person, to rally the confused soldiers. In the battle of Hunain 
when the Muslim rank and file took to flight, he advanced 
alone towards the enemy, calling aloud, “ I am the Messenger 
of the I^ord.” When a raid was one night suspected, he 
was the first to reconnoitre the outskirts of Medina riding 
his horse without saddling it. On a certain journey while 
resting under a tree all alone, an enemy came upon him, and 
unsheathing his sword shouted out: Who can save thee now 
from my hands Calmly the Prophet replied, “ God.” And 
the next moment the same sword v;as in the Prophet’s hand 
who put to his enemy the same question, on which he assumed 
a tone of object humility, and the Prophet let him go. 

Tlie Prophet’s integrity and sincerity were of universal 
fame throughout Arabia. His worst enemies had often to 
confess that he had never told a lie. When he once pledged 
his word, he kept it under the niost trying conditions and 
even at a heavy cost. He faithfully observed the truce made 
at Hudaibiyya, though he had to refuse shelter to Muslims 
escaping from the persecutions of the Meccans. His 
biographers are all at one in their admiration for his unflinch* 
mg fortitude and unswearhig steadfastness. Despair and 
despondency were unknown to him. Hemmed in as be was 
on all sides by a glcomy prospect and severe opposition, his 
faith in the ultimate triumph of truth was never for one 
moment shaken. 

- ^ - 



Chapter II 


Some of the Sayings of The Holy Prophet. 


1. Islam consisteth in cheiishing the profoundest respect 

for the Commandments of Allah and extending 
sympathy to His creatures. 

2. Imbue thyself with Divine virtues. 

3. God saith. O man, only follow My laws, and thou 

slialt become like unto Myself 

4. There is a polish for everything, and the polish for 

the lieart is the remem.brance of Ailuh. 

5« Whosoever loveth to meet Allah, Allah ioveth to 
meet him. 

6. Verily there is a piece of flesfi in the body of man, 

and when it is goad the whole body is good; but when 
bad, tile whole body is bad—and beware! it is 
the Heart. 

7, Actions shall be judged according to motives. 

One who is young shall not attain to Paradise by 
neglecting his parents when they are old. 

9. Paradise lieth at the feet of the mother. 
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10. God is not merciful to him who is not su to mankind. 

They will enter the Blissful Abode who have a true, 
pure and merciful heart. He who is not kind to 
God’s creatures, and to his own children, God will 
not be kind to him. 

11. I and the guardian of orphans will he in one place 

in the next w^orld—like my two fingers touching 
each other. 

12. He is not of us who is not affectionate to his little ones, 

and doth not revere the old. 

13. The best of men is he from whom good accrueth to 

humanity. 

14. Pray to God morning and evening, and spend the day 

in thy pursuits. 

15. Who so is able and fit, yet workech not for himself nor 

for others, God is not kind to him. 

16. Charity averteth impending calamities: The tax of 

charity should be collected from the rich and given 
away to the poor. 

17. To meet friends cheerfully, and to invite them to a feast 

are charitable acts. 

18. He is a hypocrite who, when he speaketh, speaketh 

untruth ; who making a promise breaketh it; and w'ho 
when trust is reposed in him, faiieth in his trust. 

19. Thus, saith Allah ; ‘‘Verily those who exercise patience 

under trials, and forgive wrong are righteous ’h 

20. Modesty and chastity form parts of the Islamic faith. 

21. No man hath believed perfectly until he wisheth for hiis 

brother that which he wisheth for himself. 
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22. All Muslims are as one body. If a man complain of 

a pain in his head, his whole body complaineth, and 
if his eye complain, his whole body complaineth. 

23. All Muslims are like one wall, some parts streng¬ 

thening others; in such a way they must support 
each other. 

24. The best of you is he who behaveth best to his 

household. 

25. The world and all things in it are valuable; but the 

most valuable thing in the world is a virtuous wife. 

26. When a woman observeth the five times of prayer, 

and fasteth during the month of Ramzan, and is 
chaste, and is not disobedient to his husband, then 
tell her to enter Paradise by whichever door she 
pleaseth. 

27. He is the best of Muslims whose disposition is best ; and 

the best of you are they who behave best to their 
wives. 

28. The thing which is lawful, but disliked by God, is 

divorce. 

29. Do not prevent your women from coming to the mosque. 

30. A Muslim is he from whose tongue and hands Muslims 

are safe ; and a Muhajir (emigrant through persecution, 
or to help the good cause) is he who fleeth from what 
God has forbidden. 

31. Muhammad said : He is not faithful (t.e., a believer) 

who committeth adultery, or who stealetlu or who 
dnnkelh liquor, or who plundereth, or who embezzleth. 
Beware ! Beware ! *' 

32. He is not a perfect Muslim who eateth his ftll and 

leaveth his neighbours hungry. 
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33. The grave is the first stage of the joiirney to eternity. 

34. Remember often the destroyer and cutter-off of delights, 

which is death. 

35. Should the bier of any one pass by you, whether Jew, 

Christian or Muslim, rise to your feet. 

36. 1 am no more than man. When I order you anything 

respecting religion receive it; but when I order you 
anything about the affairs of the world, then am 
I nothing more than man. 

37. What is Islam ? ‘‘Abstinence and obedience,” answ^ed 

the Prophet. What is the best faith ? An amiable 
disposition,” said the Great Apostle. What is the 
best emigration ? Abandoning that whereof God 
disapproveth.” What is religion ? Purity of speech 
and charity, ” said the M essenger of God. 

38. If you derive pleasure from the good deed you perform, 

and feel grieved for the evil which you commit, you 
are a true believer. 

39. The greatest Jehad (Holy War) is that for the conquest 

of self. 

40. Hell is veiled in delights, and Heaven in hardships and 

miseries. 

41. The Lord regardeth not a prayer in w'hich the heart 

doth not accompany the body. 

42. He whom* prayer preventeth not from wrong-doing and 

evil increaseth in naught save in remoteness from the 
I.ord. 

43. Adore God as you would if you saw Him; for, if yots 

see Him not, He se^th you. 
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44. Prayer brings the Faithful into communion with his 

Cherisher. 

45. Withhold your hands from striking and from taking that 

which is unlawful and bad. 

46. The best of you before God and His creation are those 

who are best in their^own families, and I am the best 
of my family. 

4/. Envy and suspicion disintegrate society. 

48. Keep yourselves far from envy, for it eateth up and 

taketh away good actions, like as fire eateth up and 
burneth wood. 

49. Feed the hungry and visit the sick, and free the captive 

if he be unjustly confined. Assist any that be oppres¬ 
sed, whether Muslim or non-Muslim. 

50. Say that which is true, though it be bitter and dis¬ 

pleasing to many. 

5L ' Guard yourself against six things, and I am your 
security for Paradise: When you speak, speak the 
truth; perform when you promise; discharge your 
trust; be chaste in thought and action ; and withhold 
your hand from striking, from taking which is unlawful 
and bad. 

52. He will not enter paradise who behaveth ill to his s'aves. 
The slave that say their prayers are your brothers. 

53* The ink of the scholar is more holy than the blood of the 
martyr. 

The acquisition of knowledge is a duty incumbent on 
every Muslim male and female. 



68 


55. Acquire knowledge. It enables the possessor to dis¬ 

tinguish right from wrong; it lighteth the way to 
heaven ; it is our friend in the desert, our society in 
solitude, our companion when friendless ; it guideth us 
to happiness; it sustains us mercy, it is an ornament 
among friends and an armour against enemies. 

56. When thou shalt see one^ who hath been gifted with 

more than thyself in money and beauty, then look 
those w^ho have been given less. 

57. The Faithful do not die ; They are transferred from 

this perishable world to that of eternal existence. 

58. Every man w^ho calleth a Muslim infidel, the same shall 

return upon him. 

59. To abuse a muslim is disobedience to God, and it is an 

infidelity to fight with one. 

60. The best of good acts in God's sight is that w^hich is 

constantly attended to, though it be in a small degree. 



Cliapter III 


What others say about The Holy Prophet 


( Peace P.nd blessings of Allah be on him ) 

“ When the West was sunk in darkness, a bright 
star rose in Eastern firmament and gave light and 
comfort to a groaning world. Islam is not a false religion. 
L/Ot Hindus study it reverently and they will love it even 
as I do ”. (Mahatama Gandhi). 

I become more than ever convinced that it was not the 
sword that won a place for Islam in those days in the scheme 
of life. It was the rigid simplicity, the utter self-effacement 
of the Prophei, the scrupulous regard foi pledges, his intense 
devotion to his friends and followers, his intrepidity, his 
feailessiiess, his absolute trust in God and his own mission 

(Ibid). 

“ Few and simple as the positive precepts of Muhammad 
up to this time appear, they had wrought a marvellous and a 
mighty work. Never, since the days when primitive 
Christianity startled the world from its sleep, and waged a 
mortal combat with Heathenism, iiad men seen the like 
arousing of spiritual life, the like faith that suffered sacrifice 
and took joy in the cause of good for conscience’s sake 

(Sir William Muir). 

“These Arabs, the man Muhammad, and that one 
i:^tury,“is it not as if a spark had fallen, one spark, on 
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a world of what seemed black unnoticeable sand ; but Lo, the 
sand proves explosive powder, blazes heavenhigh from Delhi 
to Grenada I I said, the great man was always as lightning 
out of heaven ; the rest of men waited for him like fuel, and 
then they too would flame (Thomas Carlyle). 

No one, I presume, would deny that to Muhammad’s 
Contemporaries his religion was an immense adva.nce on 
anything they had previously believed in. It welded together 
the disunited tribes, and lifted the nation to the forefront of 
the important powers in the world ”. 

(Dr. Marcus Dods). 

“ He (Muhammad) was born in a country where politi¬ 
cal organization, and rational faith, and pure morals were 
unknown. He introduced all three. By single stroke of 
masterly genius he simultaneously reformed the political 
condition, the religious creed, and the moral practice of his 
countrymen”. (Rev: Stephen). 

Muhammad set a shining example to his people: His 
character was pure and stainless. His dress, his food, 
they were characterized by a rare simplicity. So unpre¬ 
tentious was he that he would receive from his companions 
no special mark of reverence, nor would he accept any service 
from his slave which he could do himself ”. 

(Dr : Gustave Weil). 

He was one of those happy few who ha^'e attained 
the supreme joy .of making one great truth their iife-spring. 
He was the Messenger of the one God; and never to his life’s 
end did he forget who he was, or the message which was the 
rharrow of bis being ”. (Mr. Poole), 

Most successful of all prophets and religious per¬ 
sonalities (ENCyCLOP.EDIA BRITANNICa). 
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indeed, I venture to state in all humility, that if self- 
sacrifice, honesty of purpose, unswerving belief in one’s 
mission, a marvellous insight into existing wrong or error, 
and ttie perception and use of the best means of its removal, 
are among the outward and visible signs of inspiration, the 
mission of Muhammad was “ inspired 

(Dr. Leitner). 

There is a common ground between Muhammadanism 
and Christianity, and he is a helter Christian who reveres the 
truths enunciated by the Prophet Muhammad 

(Ibid). 
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Mysore State Muslim Conference 


AIMS AND OBJECTS 

Religious, Educational, Economic, Social and Political 
xe-organisation and progress of the LTuslims of the Mysore 
State, These objects are to be attained by means of creating 
Unity of thought and action amongst the Muslims of Mysore 
for iheir common well being. 

With a view to organise intellectvuil and educational 
progress of Musalrnans, a permanent fund of ONE LAKH 
of rupees is being collected and the amount is being lianded 
o\ cr to the Educational Department for safe custody and 
utiiyzation of its profits together vvith the grant generously 
prouiiscd by Go^ eminent on this account, for giving scholar¬ 
ships to promising students of the State wdio may be pursuing 
courses of higher studies in religion and secular subjects It is 
Ih^ desire of this Conference to secure adequate and effective 
representation of Muslims in the Fiepresentafive Assembly, 
Legislative Council, University, Econcrnic Conierence, 
District Boards, Municipalities and Viliage Paachayats. 
esi.ai>iAhed by Government. 

The Conference desires to co operate with all ihe non- 
Muslim communities in Mysore in regard to the general 
progress of the State, improving the spiiit of amity and 
toleration with them based on principles ot Islamic good will 
and universal brotherhood. 

A. J. KHALEEL, b.a., b.l., 
(Advocate), 

Joint-Secretary^ 

Mysore State Masltm Conference. 



IV 


The Islamic Culture Club, Muslim Hall Road, 
Bangalore City« 

AIMS AND OBJECTS 

L To bring together and establish harmony among 
Muslims, young and old, educated and uneducated 
and to strengthen their solidarity. 

2. To broaden the outlook of the community so as 
imbue the members with true Islamic culture and inspire 
them with the ideals of Islam. 

3. To instil into the youth of the community the teachingf 

of the Holy Quran and the spirit of service. | 

4. To provide facilities for physical, mental and mora^ 
development of the Muslims. 

Means: —1. Quranic classes are held on every Fridal 
evening in the Muslim Hall, 

2. Debates and lectures are arranged on vai iouj 

topics of interest and utility. 

3. Facilities have been provided for indoor an| 

outdoor games and other physical exv3rcises| 
Appeal :—All Muslims whether residents or non-residents ql 
Bangalore are requested to encourage the institution b:| 
becoming members. 

Annual fees from students Rs. 1*8-0 per year. 

or Re. 1-0-0 per half year, 
from non students Fs. 5-0-0 per year. 

or Rs. 3 0-0 per half year, 

A. J, KHALEEL, b.a., b.l., 
(Advocate), 

General Scmtar^ 
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